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PREFACE 


“Then shall we know, if we follow on to know the Lord.” 
—Hoszga vi. 3. 


** FOLLOWING on to know ” necessarily implies 
development in doctrine, widened habits of 
thought, grateful acceptance of the new 
light which modern criticism has thrown 
upon religious problems, and a certain re- 
consideration of the phraseology in which the 
fundamental truths of Christianity are ex- 
pressed. 

If the Preacher be challenged as to his 
fidelity to the accepted creed of Christendom 
his reply is as follows :— 

*“T Believe in One Universal Omnipotent 
Parent-Source, of whom, and to whom, and 
through whom are all things, and in whom 
all live, and move, and have their being, 
whose name is Love, and whom no man hath 
seen at any time. 

«“ And I believe in Jesus, called the Christ, 
or the Anointed One; the Revealer of God 
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to man and the interpreter of man to himself ; 
the specific embodiment of the moral character 
of the Parent-Source, and the Archetypal 
specimen and Perfect Representative of the 
sonship of Humanity; the peculiar Incar- 
nation of that Divine Word, or Logos, or 
Eternal Reason of the Parent-Source which is 
immanent in all men. 

“He was conceived by the Holy Ghost, 
born of the Virgin Mary; tested and made 
perfect by exposure to the divinely ordered 
resisting agency, which is called moral evil; 
suffered under Pontius Pilate, was crucified, 
dead, and buried ; He descended into Hades. 
The third day after His crucifixion He showed 
Himself alive to His disciples, and after forty 
days He withdrew from limitations and 
returned, by what is known as the Ascension, 
to Universal Life and Authority ; from thence 
He is ceaselessly coming in judgment or dis- 
cernment upon the character and attainments 
of His brethren of the Race, both while they 
are alive, and when they stand, small and 
great, before God at the close of the education 
of this age, (for all judgment or discernment 
hath been committed to the Humanity of the 
Parent-Source revealed in Jesus). 

“And I believe in the Holy Spirit, the 
atmosphere, or influence, or ceaselessly out- 
flowing life of the Parent-Source, and of Jesus 
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the manifestor of the Parent-Source. He is 
the Lord, the Life-giver, and the sustainer 
of the universe; the inspiration of art, 
science, literature, prophecy, aspiration, holi- 
ness, prayer. Though limitless, dateless, and 
universal, He is revealed as discoverable and 
accessible in the Holy Catholic Church. He 
is the invisible bond between souls that are 
sundered ; He assures of pardon, convinces of 
the non-reality of death, and of the endless 
continuity of individual life. AMEN.” 
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WHAT THINK YE OF THE CHRIST? 


“ Jesus asked them saying, What think ye of the Christ?” 
 —Sr. Mart. xxii. 42, 


THE historic question is thought-stimulating, 
and it is caleulated— 

1. To reveal the secret of the Godhead ; 

2. To suggest the obligations of human 
brotherhood’; and 

3. To prescribe the Divine antidote to the 
claims and usurpations of the lower nature. 

Observe, first, that it is a direct challenge to 
thought. An appeal to that mental process 
whereby inferences are drawn and convictions 
wrought into life. A testimony to the fact 
that eager reverent thinking, even into the 
profoundest mysteries of God, is the ally and 
the discoverer of truth—a society, an institu- 
tion, a church that inscribes upon its thres- 
hold, “Abandon thought all ye that enter 
here,” is off the lines of the Divine Spirit of 
evolution and doomed to moral stagnation. 

It is abundantly clear that the question was 
put not to confound or confuse, but to reveal 
by awakening the desire for knowledge, and 
the precious truth lying hid in the intelligent 
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answer to the Lord’s question is nothing less 
than God’s age-long secret about Himself. 
What was the secret of God? What was the 
“Mystery hid from the foundation of the 
world?” It was not the fact that God was 
—the ancient Accadian inscriptions prove that 
many thousands of years before the conven- 
tionally accepted date of the Creation God was 
the most obvious necessity of thought in this 
law-governed universe. The common sense of 
the average man in every age has forced upon 
him the conviction that a Supreme Intelli- 
gence is the Cause of all that is. The shrewd 
logician, J. S. Mill, declares that it is virtually 
impossible to elude the conviction that the 
universe is governed by a Unity of Will. This 
has been, in more or less clearness, the basis 
of every religion since the world was. 


“God sends His teachers unto every age, 
To every clime, to every race of men, 
With revelations fitted to their growth 
And shape of mind—nor gives the realm of truth 
Into the selfish rule of one sole race.” 


But in all these partial revelations, God’s 
hidden secret was not revealed, the secret 
of God is unlocked only in answer to the 
question, “ What think ye of the Christ?’ 
What answer would the ordinary thoughtful, 
aspiring mind, professing and calling itself 
Christian, give to our Lord’s question, “ What 
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think ye of the Christ?” The answer that 
satisfies me is this, “I think Christ is the 
acknowledgment on the part of the Ruler of 
the world that the direct adoration of an Un- 
conditioned Intelligence is not possible to men 
while still in the flesh.”* Let me emphasise 
that proposition, which I shall presently re- 
peat. The Christ, then, is the illumination of 
humanity by the appearance in the world of 
one Supreme Individuality, perfect in His 
humanity and yet unchangeably Divine, who 
brought all that was knowable in the Un- 
conditioned Intelligence within the reach of 
all that was needy and aspiring in Man. The 
Christ is the response of the Unconditioned 
Intelligence to the ceaseless demand of the 
human race for an idolon, an embodiment, 
which they could worship, and to which their 
hearts could cling without disloyalty to the 
Unconditioned Intelligence. 

All men everywhere, always, have recog- 
nised the Unconditioned Intelligence. Some- 
times they have given it a name, sometimes 
not. The profound thinkers of the Far East, 
2,000 years before Christ came, named it 
Dyaush Pitar, the Heaven-Father ; but when, 
in times of stress and anguish, they desired 
closer contact with the Infinite Unconditioned 


* Cf. passim, ‘‘The Broad Church,” by the late Rev. 
H. R. Haweis. 
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Intelligence and Will, they were compelled to 
objectify it into some idol of the hands or of 
the mind, and the result was a multiplicity 
of Theophanies, Avatars, embodiments, all 
products of the hungry, human heart. The 
descendants of these thinkers of the early 
Aryan races peopled Europe, and developed 
the Polytheisms of the religions of Greece 
and Rome, till 30,000 gods filled the Roman 
Pantheon, and the saying prevailed, that “ it 
was easier to find a god than a man at 
Athens.” 

Amidst civilised and enlightened nations, 
poets, orators, philosophers, scholars, wor- 
shipped, or professed to worship, conceptions 
of divinities which they could not but recog- 
nise as lower in moral nature than they were 
themselves; and though every rudimentary 
attempt at worship inevitably finds its way 
to the heart of the Eternal, the long history 
of the heathen worships affords conclusive 
proof of the proposition that, “ Adoration of 
an Unconditioned Intelligence is not possible 
to men while still in the flesh.” 

It is an axiom, both in physiology and 
psychology, that the existence of an instinct 
is the guarantee of its fulfilment. Two thou- 
sand years ago, when the ceaseless yearning 
for an embodiment of the Unconditioned 
Intelligence was ripe, when, in Scripture lan- 
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guage, “the fulness of time was come,” there 
was born in an obscure village in Northern 
Palestine, in the family of a Jewish carpenter, 
a Child, who proved to be unique in the his- 
tory of. the race. Of His infancy we know 
little, of His early youth nothing, of His period 
of public life, disjointed fragments only. And 
yet He gathered up these age-long instincts 
and yearnings, and boldly facing all the 
problems of existence, and challenging all the 
orthodox faiths, offered the full satisfaction 
of them in Himself. He proclaimed, for the 
first time authoritatively, the unlimited and 
responsible Fatherhood of the Unconditioned 
Intelligence. He defined the Nature of God 
as Spirit, the Name of God as Love, the rela- 
tion of God to man as Father. He unveiled 
to the human soul the secret of its boundless 
capacities. Very gradually, tentatively, as 
men were able to bear it, He suggested 
that He was the highest expression of the 
moral life of the Unconditioned Intelligence, 
and that men would be justified in estimating 
the character of God by Him, for that who- 
ever saw Him, with opened spiritual eyes, saw 
the Father. His appeal was, “Ye believe in 
God, believe also in Me,” which being inter- 
preted is, “Ye believe in the Unconditioned 
Intelligence, believe in the self-manifesta- 
tion of the Unconditioned Intelligence in Me.” 
yd) 
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The Unconditioned Intelligence, He taught, 
is the immanent energy of the universe, near 
you, in you, around you, you can never sepa- 
rate yourself irrevocably from His love and 
care, but in your finite condition you cannot 
form an adequate conception of Him, because 
your minds cannot grasp boundlessness; in 
Me He is manifested, and “no man cometh 
unto the Father except through Me,” that is, 
“no mortal can perfectly apprehend the 
Father-aspect of the Unconditioned Intelli- 
gence except as it is manifested in Me; come, 
therefore, unto Me, and I will give you rest.” 

He also taught clearly to those who have 
eyes to see, that though He was the highest 
expression of the Unconditioned Intelligence, 
He was not a Being wholly apart from His 
brethren of the race; that although He was 
the only individual in the human race in 
whom the Divine nature so completely pre- 
vailed that He was able to say without hesi- 
tation or reserve “he that hath seen Me hath 
seen the Father,” still He did not teach the 
limitation to His single personality of that 
immanent Divine nature, which is the attribute 
and glory of humanity as a whole; on the 
contrary, He taught that He was humanity at 
its climax, that what He was, all humanity 
could be, and were predestined to be; that. 
He, that is, His Spirit, His nature, had to be 
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born in every heart, and that as He was 
yielded to, co-operated with, acknowledged, 
He would grow in each heart, working out 
the Atonement, the At-one-ment, between the 
Divine and the human in each one, until each 
in his turn attained unto “the measure of the 
stature of the fulness of Christ.” 

That, then, is the first answer to the ques- 
tion, “ What think ye of the Christ?”; and 
what was the success of this embodiment 
of the Unconditioned Intelligence? He was 
misunderstood, derided, crucified. Since He 
passed, by what is called the Ascension, 
from human sight, He has been imprisoned 
into dogmas, limited into formularies, ex- 
ploited by sacerdotalists, caricatured by 
theologians, “wounded in the house of His 
friends”; but for all that He has changed the 
face of the earth; the ethics of the Man of 
Nazareth have cleansed the Augean stable 
of the world; multitudes who do not accept 
His spiritual claims, acknowledge Him as 
the founder of human freedom, political, 
social, religious. Macaulay said in the House 
of Commons, ‘Whoever speaks against 
Christianity is guilty of treason ayuinst the 
civilisation of mankind,” and now the Name of 
the Carpenter of Judza is the “Name above 
every name” throughout the world, and no 
King ever reigned with so wide a sway as He 
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who twenty centuries ago asked the Pharisees 
the question “ What think ye of the Christ ?” 

Moreover He is achieving gradually an intel- 
lectual victory over the conceptions of man- 
kind. St. Paul said that in his day the Christ 

was “to the Greeks foolishness, to the Jews 

a stumbling block;” it is not so now. Mr. 
Hatch, in his Hibbert lectures, has described 
the transit of Christianity “from a world of 
Syrian peasants to a world of Greek philoso- 
phers.” The philosophy of the Stoies and the 
conceptions of Plato are blended with the First 
Chapter of St. John’s Gospel. They inspired 
the catechetical school of Alexandria, and 
were incorporated into the phraseology of the 
Council of Niczea. He is no longer “foolish- 
ness to the Greeks.” 

Again, nothing is more remarkable than the 
change in cultivated Jewish minds towards. 
Jesus, though, as “the veil is on their hearts,” 
they cannot accept His Messiahship. Not long 
ago, a number of representative Jews in 
America and elsewhere were invited to give 
answers to the question, “ What is the Jewish 
thought of to-day of Jesus of Nazareth?” The 
replies have been collected and printed in a 
publication called “The Coming Day.” * I can 
only quote a brief extract. 


* Published by Williams & Norgate. Edited by the Rey. 
J. Page Hopps. 
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Dr. Isidore Singer, the editor of the Jewish 
Encyclopedia, writes, “Jesus is one whom all 
Jewish people are learning to love. His 
teaching has been of immense service to the 
world.” 

Dr. Raufman Kohler, a leading Rabbi, 
writes, “The stone that the builders rejected 
has become the corner stone of a new world ; 
none can read the parables and verdicts of the 
Nazarene and not be thrilled with the joy of a 
truth unspelled before.” 

Cesare Lombroso, Jewish Professor in the 
University of Turin, writes, “In my eyes, 
Jesus is one of the greatest geniuses the world 
has produced.” 

Dr. Max Nordau, the critic and philosopher, 
writes, “Putting aside the Messianic claims, 
this man is ours, He honours our race and we 
claim Him as we claim the Gospels,” and many 
similar testimonies follow. He is no longer, 
in the sense in which St. Paul used the words, 
“to the Jews a stumbling block.” 

Two supplemental questions to the great 
interrogatory, “ What think ye of the Christ?” 
have been suggested by recent controversy 
—the first is theological, the second not so 

_mauch theological as speculative. 

The first, theological, “ Does the Divinity of 
Jesus Christ imply that the entire Godhead, 
the whole of the Unconditioned Intelligence, 
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was embodied in one Man; was Jesus the 
total human enclosure of all there is of God?” 
The answer, I think, is No. That aspect of the 
character of the Unconditioned Intelligence 
which was in sympathy with created life, that 
element in the nature of the Infinite Origi- 
nator which was the prototype of the human, 
came forth from the Universal and was speci- 
fically expressed in that one human form. In 
other words, that part of God’s essence which 
could be thus expressed was thus expressed, 
leaving obviously a vast and unthinkable 
totality, which could not be thus expressed. 
This our Lord clearly intimated when He said 
“the Father is greater than I;” in other words, 
“the Unconditioned Intelligence is greater 
than even the very highest of its possible 
manifestations.” 

The second question, which is partly theo- 
logical and partly speculative, is this. In 
order to believe rightly in the Divinity of 
Jesus Christ, is it necessary to believe that He 
was supernaturally born of a virgin Mother 
without human paternity? The answer, I 
think, is No. I consider it advisable to answer 
this question, because, through the recent 
utterances of a dignitary of the Church, it 
has again been cast into the crucible of con- 
troversy, and theologians have written to the 
public press contending that the reality of the 
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Incarnation and the Divinity of Jesus are 
inseparably bound up with the doctrine of the 
virgin birth. 

Now suffer me to say that the doctrine 
ought to present no difficulty whatever to the 
intelligent believer. Inasmuch as all that is, 
is a product of the Universal Thinker, a trans- 
mutation of thought into matter; inasmuch 
as every intricate and beautiful process of 
biogenesis and procreation, from the pollen 
borne on an insect’s wing, to human gene- 
ration, is part of that transmutation of thought 
into matter, no proposition appears to me 
more absurd than to contend that the Infinite 
Intelligence could not, if He chose, dispense 
with a natural Father when He would pro- 
duce a human being who was to be, in a 
manner wholly exceptional, the shrine of 
Deity. There is nothing in the slightest 
degree irreconcilable either with the laws of 
thought, or with the hidden potency immanent 
in phenomena, in the virgin birth of Jesus. 
For twenty centuries it has been the accepted 
faith of the Church, and as such it has become 
precious to the hearts of millions. But to 
insist that the perfect Divinity of our Incar- 

hate Lord depends upon His virgin birth is 
-unjustifiably to introduce a serious obstacle, 
and a grave peril to the faith of multitudes. 
In the first place, it cannot be decided off- 
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hand by the test “what saith the Scriptures,” 
for the earliest Gospel, that of St. Mark, 
probably dictated by St. Peter a.p. 74, contains 
no hint of the virgin birth. St. John’s Gospel, 
published towards the end of the second cen- 
tury, which contains the fullest recognition of 
His Divinity, does not allude to the virgin 
birth. St. Matthew’s Gospel, probably pub- 
lished in the year 80, now acknowledged to 
have been compiled out of St. Mark’s Gospel 
with the addition of the Logia and oral tra- 
ditions, alone states the fact categorically. 
St. Luke’s Gospel, probably published in 94, 
says He was “supposed to be” the son of 
Joseph. Moreover both the genealogies trace 
His descent from David through Joseph. I 
contend, therefore, that an inability to accept 
the tradition of the virgin birth, however 
unreasonable, regrettable, and uncatholic, is 
not inconsistent with the fullest acceptance of 
the transcendent doctrine of the Incarnation, 
and of the Divinity of our Lord Jesus Christ. 
The noble, lucid, philosophic conception of 
Athanasius, incorporated into the Nicene Creed, 
“Begotten of His Father before all worlds, 
God of God, Very God of Very God,” places 
His Eternal generation infinitely antecedent to, 
and wholly independent of, the mode of His 
birth. Athanasius distinguished between the 
Son Co-Eternal with the Father, outside of all 
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time, and the Son in time-relations born of 
a woman, in whom the Eternal Word was 
Incarnate. This was the gist of his cele- 
brated controversy with Arius, and the 
Council of Nicza endorsed, adopted, and 
incorporated into a symbol, the contention of 
Athanasius. 

The perfect Divinity of Him who was 
“begotten of His Father before all worlds,” 
cannot be made dependent upon the special 
method by which, in the fulness of time, He 
entered into this world. 

So far tle answer to the Lord’s question 
reveals the secret of the Godhead. It is quite 
clear how it suggests the obligations of human 
brotherhood. 

This self utterance of the Father’s heart in 
human flesh, this revealed secret of God in a 
man’s body called the Christ, is David’s son in 
the sense that the human garment He assumed 
was born of the house and lineage of David. 
He was David’s Lord inasmuch as, in essential 
life, He was that part of God wherewith He 
creates, His Eternal thought or reason or logos, 
“ without whom was not anything made that 
was made,” and He had Himself breathed into 
é@xistence the very race into which He chose to 
-beborn. This marvellous interpenetration of 
God with man and man with God is God’s un- 
answerable witness to the inherent dignity of 
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the poor fallen human Race, the proof that in 
spite of all his hideous possibilities of degra- 
dation, Man is truly the All-Father’s child, 
immortal in his essence, and destined, by how- 
ever painful a road, to be brought at last home 
to his Father. Nothing but this truth, 
believed in and acted upon, will ever avail to 
lift the human race from its miseries. The 
Race is God’s son, and the separate units of the 
Race are brothers in God, and the very first 
obligation of each unit of the race to whom 
has been revealed the secret of God, who 
knows that he is God’s son for ever and ever, 
is to manifest his sonship in healing, loving 
ministry to others, who are as much sons 
as he, but who as yet know it not. To love 
the brother whom you can see is the way 
to show your love for the Father whom you 
can not see. 

Finally, the answer to our Lord’s question 
prescribes a perpetual antidote to man’s 
lower nature. The question is, “ What think 
ye of the Christ ?”; the answer, “I think that 
this God-inhabited Man of Nazareth was not 
only the visible embodiment of the moral 
character of the Unconditioned Intelligence, 
so that through Him we come to God, but 
also the manifestation of a Sonship, a poten- 
tiality, which belongs to all, so that in Him we 
interpret man and recognise the perfect 


WHAT THINK YE OF THE CHRIST? 17 


ideal unto which all men must eventually 
attain.” 

This being so, the Divine Sonship which 
was thus individualised in perfection in the 
Christ, dwells also in me and in you, and 
the golden key is given to us which unlocks 
the mystic saying of St. Paul, “Christ in 
you the hope of glory.” Having got so far, 
we see what He means when He warns us 
against trying to serve two Masters. He, 
His Spirit, the true Divine nature in us 
which He manifested, the part of us which 
can call God Father, desires to be master of 
our whole complex being. From that energy 
of the Divine nature arises the struggle within 
us, the Christ nature would have us throw will 
and consciousness on the side of this vital 
Christ force working within us. He promises 
that as we do this and as we recognise the 
meaning of that higher aspiration within, 
He will be, as St. Paul says, “formed ” within 
us. The conflict shall gradually become less 
severe, the force of habit which was by nature 
on the side of the lower tendencies and the 
narrower self will be slowly enlisted on the 
other side, the heart shall become more and 
more His, and as the changeless love and 
purpose of the Parent Spirit become more and 
more recognised, the desire of the whole man 
will become absorbed in the longing to give 


18 “FOLLOWING ON TO KNOW” 


back to Him the service of love in return, and 
of such an one it may be said (God grant it 
may be said of all of us)— 


“Tove took up the harp of life and smote on all the 
chords with might, 

Smote the chord of self that, trembling, passed in music 
out of sight.” 


May we thus think of the Christ, lift heart 
and mind eagerly towards Him, force the 
mind to cross the barrier between the world of 
the senses and the world of the intuitions! 
And life will be brighter, trials easier, passions 


weaker, till school-time is over and we go home 
to the Father. 











POSSESSING A FAITH, 
OR BEING POSSESSED BY A FAITH! 


‘Thomas, one of the twelve.”—St. Joun xxii. 24. 


It is a method of the Divine economy to 
illustrate the complete circle of truth through 
a variety of characters. The revelation of the 
Incarnation grafts its powerful influence on 
human constitutions the most contrasted, and 
it takes in each a distinctive form, modified 
by the several idiosyncrasies of each one; it 
is, therefore, the greatest folly to imagine 
that the God-conception of all believers must 
be moulded and forced into one fixed shape. 
This is, I take it, the object of the Church in 
appointing the observance of what are called 
Saints’ Days. In the consideration of the 
characters of some of the aristocrats of the 
kingdom of heaven, it exemplifies the rich- 
ness, the depth, the flexibility of Christian 
truth to note how slight is the resemblance 
between them, how diverse is the experience 
of those who have lived and died for a 


common faith. 
21 
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Around the name of St. Thomas the Apostle 
an accumulation of ideas and beliefs have 
gathered. 

First, suffer me to emphasise the words 
which introduce the historic incident which 
made him notorious, “Thomas, one of the 
twelve.” Is this description of him an over- 
sight, a mistake? Would a critic be justified 
in saying: “Surely, since the treachery and 
suicide of Judas, it should be one of the 
eleven”? Not so. The disciple who testifies 
of these things, who, leaning on the Lord’s 
bosom, next His heart, had imbibed most of 
His Spirit, knew more than some of the 
narrow dogmatic Theists and Dualists of 
to-day. He knew that “the gifts and calling 
of God are without repentance”; that in the 
unalterable, never-failing purpose, the twelve 
Apostles still remained twelve—that same 
twelve to whom was given the promise that 
they should sit on twelve thrones, judging the 
twelve tribes of Israel. It is true that Jesus 
said: “ None have I lost but the son of per- 
dition.” But this is a mistranslation, it should 
be “the son of loss”; and the Greek word 
used there is the same as that used for the 
lost sheep. True, that Judas was a failed 
life, an education wasted, a lapsed spirit, the 
pitiable product of a perverted or defective 
volition. But “lost” means “not found yet”; 
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and it was to seek and save the lost that 
Jesus came forth from the Father. It was 
to seek and save souls baser than the soul 
of Judas that He descended into Hades; and 
the Good Shepherd of humanity, being what 
He is, not the tyrant of conventional Deism, 
but the Creative Spirit of Evolution with 
limitless resources, will seek His lost sheep 
through the hells and the ages till He finds 
them. The great Father’s heart can never 
change towards His children, though they 
disgrace their parentage, and for a time are 
lost in sin. That lottery transaction, recorded 
in the Acts, whereby Matthias was chosen in 
the place of Judas, received no after recog- 
nition; and poor Judas, the caitiff of the 
race, the despised of humanity, the suicide 
in Hades, still remains “one of the twelve.” 
To me there is an inexhaustible consolation 
in that apparently unimportant introduction, 
“Thomas, one of the twelve.” It confirms 
my conviction of the unswerving purpose and 
endless changelessness of the love of God. 
The throne of Judas was unfilled till he, 
“saved yet so as by fire,” could himself fill 
it. It was filled neither by Matthias nor by 
Paul. The remedial work of the Christ of 
God will not be completed till all lapsed 
members of the universal family have come 
home— 3 
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“Still our place is kept, and it will wait, 
Ready for us to fill it, soon or late; 
No star is ever lost we once have seen, 
We always may be what we might have been.” 


But this is a digression upon an introduction. 
“Thomas, one of the twelve, was not with 
them when Jesus came,” with what results 
we know; and for his strenuous words, when 
the other disciples told him that they had 
seen the Lord, he has been marked out for 
the condemnation of posterity. The question 
is, How far does he deserve such condemn- 
ation? In answering the question, my first 
proposition is this: There are two kinds of 
faith—two avenues of approach, whereby the 
light of the knowledge of God shines upon 
the inner eye—two ways of receiving Christ. 
It is only difficult to bring them into line 
because their representatives generally adopt 
a repellant attitude towards each other. 
They are both blessed, for there is no bles- 
sedness to compare with knowing God, by 
whatever channel you have come to know 
Him ; but, according to our Lord, one is more 
blessed than the other. The one is the result 
of an indescribable personal experience; the 
other is the result of a painstaking intellec- 
tual calculation. Many years ago Charles 
Kingsley said (I do not know whether the 
remark was original or whether he was quot- 
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ing): “I do not want to possess a faith; I 
want a faith to possess me.” Now, in that 
saying I perceive precisely the distinction to 
which I refer. St. Thomas may be taken as 
an example of the first ; he desired to possess 
a faith. To possess a faith is to find God, 
and His relation to man, and His self-revela- 
tion in the Incarnation, and the sonship of 
the race, as Leverrier found the planet Nep- 
tune, by inference; through the exercise of 
the faculties which are purely intellectual. 
Such a man says: “I desire to find God; but 
whoever made me gave me my brain. I am 
so constituted that logic stands as a gate- 
keeper at the door of my emotional nature, 
and will let nothing pass that cannot be 
framed into a syllogism.” This was the 
mental attitude of Thomas. In the well- 
known statue of this Apostle, at Copenhagen, 
he is represented with a measuring rod in 
his hand, as though he would measure, by 
the capacity of the human mind, any theory 
of God offered for the acceptance of his 
faith. He has been blamed; reverent inquiry 
has been stigmatised as rationalistic doubt ; 
obedience to the injunction, “prove all 
things,” has been condemned as unjustifiable 
- scepticism. The other alternative, ‘“ being 
possessed by a faith,” is perhaps best illus- 
trated by the Apostle Peter. It is less easy 
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of definition, for its action is outside the 
terms of our experience; but it is the pro- 
vidential opening of the spiritual sense, the 
awakening of an intuitive faculty, the quick- 
ening into activity of an inward vision. It is 
an endowment bestowed by the Spirit of God; 
no man is responsible for not possessing it. 
When, under its influence, Peter made his 
brilliant confession of the nature of the 
Christ, the Lord turned round upon him 
with a gesture of surprise, “Flesh and blood 
did not tell you that; you have not received 
that through your intellect. Blessed art 
thou, Simon Barjona, for this has been 
revealed to thee by the Father in heaven.” 
Robertson describes this inward vision as 
“the something within which makes a thing 
seem to be true because it is loved.” Tenny- 
son etherialises it in the words— 


“Her faith is fix’t and cannot move, 
She darkly feels Him great and wise, 
She dwells on Him with faithful eyes, 
I cannot understand—I . love.” 


Neither of these definitions is exhaustive, 
because to the soul possessed by a faith, 
things do not “seem” to be true, they “are” 
true; and Tennyson’s words, “cannot under- 
stand,” are inappropriate, because the intense ~ 
conviction of the truth arrived at by 
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awakened intuition is far above what we 
call “understanding.” Now, inasmuch as a 
traditional stigma attaches to the name of 
Thomas, and as the Peters of the Church 
have usually reviled and unchurched the 
Thomases, it might be well to consider four 
propositions. First, that these two roads 
to God-knowledge, the intellectual and 
the intuitive, are not only both blessed, 
but each is greatly indebted to the other, 
and a full, _ intelligent, comprehensive 
conception of the Universal Soul and His 
relation to humanity is scarcely conceivable 
without both of them. That the intellectual 
does help the intuitive is acknowledged in the 
collect for St. Thomas’s Day, in those words, 
“Who for the more confirmation of the faith 
didst suffer Thy holy Apostle Thomas to be 
doubtful.” The scepticism of Thomas con- 
tributed to the edification of the Church. 
Secondly, if, for the purpose of a rebuke to 
the narrow-minded contempt with which the 
Peters sometimes look down on the Thomases, 
we test the converting power upon character 
of these two methods in the case of these two 
Apostles, the contrast is distinctly in favour 
“of Thomas. Peter, for all his vision, was in 
a moment of crisis, intimidated by the question 
of a maidservant into a cowardly denial of 
his Lord. Thomas, the man who would not 
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believe unless the syllogism worked out, when 
his Lord had signified His intention to go to 
Jerusalem, as it appeared to certain death, at 
once said: “ Let us also go, that we may die 
with Him.” Thirdly, it often happens that he © 
who has travelled Godward by the slow ladder 
of intellectual inference, that “slopes through 
darkness up to God,” gives at last the strongest, 
truest testimony. Where is there a finer 
credo than that exclamation of Thomas, “ My 
Lord and my God”? Thomas, the sceptic, the 
measurer, the weigher of evidence, sees that 
in the Incarnation resides the full realised 
union of the Divine essence and the Divine 
existence, from which union proceeds the 
operative power of the Lord the Life-giver, 
that we call Holy Spirit, and, therefore, that 
every attribute of what we call the Trinity 
was in Jesus; and Thomas anticipates the full 
philosophical conception of the Nicene Creed 
in His words, “ My Lord and my God.” 

And fourthly, again and again has the 
awakening of the intuitive been the direct 
result of the cultivation of the intellectual. 
This was the experience of Kingsley himself; 
it all comes out in the conversations in 
“ Hypatia.” He hungered to find God; he 
drank deep of the cup of scientific research ; 
he convinced himself that logically there was 
but one substance, and that one substance was 
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God. When he arrived at that point “he 
possessed a faith.” He wanted more; the 
hunger of his human heart was not satisfied ; 
he followed sequences logically. If all 
phenomena were expressions of the one 
substance, God, and if humanity were the 
highest of these expressions, then the noblest 
specimen of humanity was the most perfect 
expression of God, and by consequence wholly 
Divine. Therefore Jesus was God. And 
though Jesus was God under a limitation, 
still God was at the same time in all things. 
And as his mind ascended this sequence step 
by step, the Spirit of God within him glowed 
brighter and brighter, because, with Thomas, 
he proved all things. And his dying words, 
so calm, and true, and trusting, witnessed 
that he was passing to the endless life with 
God, not as the “ possessor of a faith,” but as 
one whose faith, pure, simple, and intense, 
had now “possessed him.” 

Why does our Lord say that the faith 
arising from inspired intuition is more blessed 
than the faith arising from sensible evidence ? 
I suppose because the opening of the soul’s 
vision, unsought, predicates a greater nearness 
_to the all vital centre. I suppose also because 
the inspired ones, the vision-seers, are the 
pioneers for the thinkers. They challenge the 
patient investigators, who, slowly following 
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them, establish by logical process the con- 
clusions to which the vision-seers have arrived 
by intuition. For example, Saul of Tarsus 
has a vision on the road to Damascus. Mul- 
titudes of thinkers follow up his clues, and 
Europe is Christian in consequence. The 
epigram is demonstrably true in the realm of 
mind, in the earth plane. Columbus, who was 
intuitively convinced of the existence of a new 
world before he had seen it, had superior 
vision to that of the modern traveller who 
crosses America from New York to San 
Francisco in his Pullman car. In that sense 
more illuminated was he who had not seen 
America and yet had believed; and the 
traveller of to-day is indebted, for that which 
he sees, to the intuition of Columbus who had 
not seen and yet had believed. The lesson 
arising from this consideration is twofold. 
First, a warning against that tendency to 
partisan controversy which too often em- 
bitters religion. How different might have 
been the result, in the interest of true theology, 
if the Peters of the Church had always re- 
membered the gentleness of the Master, and 
His readiness to supply the evidence needed 
by Thomas! Condemnation, narrowness, dog- 
matism, embittered the old age of Darwin. 
Abusive unilluminated criticism drove Huxley 
into the ranks of the enemy. Foolish, tactless 
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denunciation, of what in its inception was 
honest doubt, made Bradlaugh an atheist. 
Secondly, let it suggest to us to approach 
the season of the anniversary of “the precious 
death and burial, the glorious resurrection 
and ascension,” with all respect for the 
Thomases, the keen and earnest thinkers, 
to whose careful research and critical ques- 
tionings we owe so much, and who have 
placed the historic Christ on an indisputable 
basis, but still wholly in the attitude of Peter’s 
faith. The season of Holy Week and Easter 
is the time for re-proclaiming, re-affirming, not 
so much historic facts, as spiritual verities 
that have become incorporated into the lives 
of millions. The doctrine of the Incarnation, 
the coming of God out of unconditioned 
space into the form and limitations of human 
experience, into the humiliation and sufferings 
of Gethsemane and Calvary, though it can be 
shown to be a logical inference from a right 
conception of God, cannot be measured, 
defined, and framed into a syllogism. We 
who cannot define our own existence, to 
whom the tiny insect dancing in the sunbeam 
is an unmeasurable mystery, cannot define 
‘the precise manner in which “all the fulness 
of the Godhead bodily” dwells in the Man of 
Nazareth who was the Man of Sorrows. The 
awakened faith faculty receives the truth, 
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and thousands of hearts will blend on Easter 
Day with the never ceasing Gloria in Excelsis, 
saying: “Thou only art holy. Thou only art 
the Lord. Thou only, O Christ, with the 
Holy Ghost, art most high in the Glory of 
God the Father.” 





’ 








THE HOLY TRINITY 


“The grace of our Lord Jesus Christ, and the love of 
God, and the fellowship of the Holy Ghost, be with you all.” 
—2 Cor. xiii. 14, 

Compare 1 Jonni. 8: 

“ Truly our fellowship is with the Father, and with His 

Son Jesus Christ.” 


THESE two passages of Holy Scripture taken 
together convey a lesson of comfort to the 
soul of man from the doctrine of Trinity 
Sunday. Every one is aware that the word 
“ Trinity ” is not in the Bible, and is therefore 
not of scriptural obligation; neither does the 
word occur in the Apostles’ Creed, the Lord’s 
Prayer, the Ten Commandments, or the 
Church Catechism. It is not therefore obliga- 
tory as a definition upon the laity at all. 
Nevertheless, as the word conveys an effective 
description of the truth underlying it, and is 
sanctioned by hallowed custom, no Christian 
need quarrel with it so long as it is not used 
to embitter controversy or condemn others. 


Calvin has said that he was willing that the 
35 
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name “Trinity” should be buried and forgot 
if only this could be the accepted faith of 
all, that Father, Son, and Holy Spirit, each 
distinguished by a peculiar property, are ONE 
God. 

I am not desirous of entering into meta- 
physical or theological subtleties, but I must 
pause for a moment on that expression, “ ONE 
God.” ‘Hear, O Israel,” said Jesus, when 
challenged to lay down the foundation stone 
of the faith, “Hear, O Israel, the Lord our 
God is one Lord.” Whatever the Trinity does 
mean, it assuredly does not mean that there 
are three Gods; neither does it mean that 
there are three persons, in the sense in which 
we use the term person. Augustine, the 
acutest and profoundest theologian of the 
Catholic Church, warmly repudiates the use of 
the word “Person.” He says it leads us to 
think of Father, Son, and Spirit as mechani- 
cally distinct, instead of livingly interpene- 
trating one another. Nevertheless, unless 
there is plurality of existence in the Godhead, 
we cannot properly speak of it as a unity. 
Unity is the harmonious action of one or more 
subsistences, a unit isnot unity. Itis therefore 
we who believe the plurality of the Godhead, 
and who believe in that plurality in unity 
who are the true Unitarians. 

Consistent, simple, and sublime as is the 
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doetrine of the Trinity, nothing is easier than 
for the critical reason with closed spiritual 
eye to thrust upon it any number of diffi- 
culties. “Sometimes” (as Bishop Huntingdon 
points out in his admirable sermon on the 
Trinity) “arithmetic, mechanics, science and 
common-sense are invoked to prove to us the 
absurdity of our belief in a Threeness in 
Unity.” Such opponents may be replied to, if 
advisable, from their own standpoint. They 
can be challenged to explain how “the tree 
that shelters them comes out of the seed 
blown from the finger’s end before they make 
their comprehension the criterion of the 
verities of God”; or they can be informed 
that mathematics and physical science have 
been busily proving that “threeness in unity ” 
is not a theological absurdity, but a recognised 
fact amongst the phenomena of nature. Of 
this it would be easy to give numerous illus- 
trations. Take the researches of Professor 
Tyndall, which afford an analogy in point. 
He has discovered, by a series of experiments 
with the spectrum, that an intensely heated 
body emits at the same time three rays, 
producing entirely different results, whilst 
this trinity of rays form such a unity as to be 
inseparable. There is, first, the “heat ray,” 
which is felt but not seen; there is, secondly, 
the “light ray,” which is seen but not felt; 
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there is, thirdly, the “actinic ray,” which is 
neither felt nor seen, but which is only known 
by its effects, such as its chemical action in 
the operations of photography. These are all 
one, all in an inseparable unity, and yet not 
one is the other, and not one can exist except 
in conjunction with the others. Is not this a 
faint and far-off echo in nature of the magni- 
ficent truth which has harmonised the 
“Trisagion,” the “Thrice Holy” of believing 
millions? The Father felt but not seen, “ No 
man hath seen God at any time.” The Son, 
the light ray, “I am the light of the world,” 
seen but not felt, not touched except by the 
touch of faith—“though the multitudes 
thronged him.” The Holy Ghost, neither felt 
nor seen, but known by His effects in conver- 
sion, renewal, and sanctification; sensitising 
the heart of man to receive the photograph of 
its God when the Light of the World is 
poured into it. Thus even a superficial study 
of the analogies of nature forbids me to allow 
that “threeness in unity” is either absurd or 
unphilosophical; science and research have 
changed the possible into the probable, and 
are rapidly changing the probable into the 
proveable. 

Let us turn our thoughts for a moment to 
the helpful and the ethical consequences of 
the doctrine of the Trinity. It is breathed 


THE HOLY TRINITY 39 


forth in the beautiful blending of benediction 
and prayer in the utterance of St. Paul, taken 
in conjunction with the description of our 
Christian privileges by the Evangelist St. 
John. If I strive to open my mind to think 
about God, I must needs become bewildered in 
the awful depth of His absolute infinitude, 
which no understanding can fathom. He 
cannot be less than infinite, or He would not 
be God. But He would have me know Him, 
and the proper intellectual conception of the 
personality of an Infinite Being is impossible. 
What, then, would be more likely than that 
He should manifest Himself to His children 
in a personal character; and in Jesus the 
believing heart knows, by a conviction beyond 
all logic, that it has God both Infinite and a 
Person. “In Him dwelleth Att the fulness of 
the Godhead bodily”; “He that hath seen Me, 
hath seen the Father”; and what more to be 
expected than that the visible presence of God 
should be once more taken into the invisible 
to return amongst us as the Pentecostal Spirit 
of Jesus, to enwrap with all the power and 
love of God the spirits, souls, and bodies of 
those whom He has drawn unto Himself. So 
St. Paul’s benediction enfolds us like a 
garment of love, “The grace of our Lord 
Jesus Christ”; here is the declaration of the 
new standing of the whole race in Christ, the 
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second Adam; it is Lovein action. The “love 
of God,” here is the character of God, the 
great, the absolute, the all-pervading Love ; 
illimitable, unchanging, waiting like a river to 
be plunged into, Love in origin. “The Com- 
munion or Fellowship of the Holy Ghost,” 
here is the medium of Divine interpenetra- 
tion, the secret Divine inspiring Presence, 
Love in contact and in eternal procession. 
Now St. John in his inspired sentence teaches 
us that in this dispensation it is mainly with 
the latter influence that we have to do, “Our 
communion, or fellowship, is with the Father, 
and with His Son Jesus Christ”; but St. Paul 
teaches us that fellowship is the characteristic 
operation of the Holy Ghost. This being so, 
it is clear that the Holy Spirit is the agent 
whereby we abide in Christ. 

How much of our happiness, progress, peace 
of mind depends upon that precept so dear to 
our hearts, often so alien to our experience, 
“Abide in Me.” There is a continuity, an 
uninterruptedness about that word “abide” 
which makes us long so intensely to realise it 
more fully. Now abiding is obviously not 
attainable by mere tenacity of grip or fixity 
of purpose; the dual nature of man is too 
powerful a factor in us all to ensure us a 
continuous abiding in Christ by the force of our 
own will; but in proportion as we keep the 
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whole being open towards the influences of 
the Holy Spirit we abide in Christ. There is 
no element in nature analysed by modern 
discoverers which more convincingly brings 
home to my own mind the hidden but power- 
ful operations of the Holy Spirit than the 
working of electricity. We cannot adequately 
name it or tabulate it; it is known to us solely 
as a power whose presence is indicated by its 
effects, and the laws of whose working 
constitute for us its definition; as an object of 
sense it is utterly unknown to us. It is just 
thus with the Spirit: it is a force, potent and 
subtle, as evident in its results in the spiritual 
world as electricity in the material world. 
Now you may see in an electrician’s laboratory 
a heavy mass of iron, abiding in, hanging on to, 
another mass; it is not welded, or linked, or 
riveted, and yet its whole natural tendency to 
fall away is counteracted, and it adheres with 
such tenacity that the weight of a dozen men 
will not move it. What is the secret? A 
wire charged with an electric current is in 
contact with the mass, and hence its adhesion ; 
sever that wire, detach it but a hair’s breadth, 
meddle with its insulation, and the iron mass 
will drop as a dead weight to the ground. 
‘Blessed truth for such as will receive it! A 
stream of influence from the Holy Spirit 
brought continuously into contact with a 
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hard iron heart shall keep it cleaving to the 
Lord Christ, to whom it belongs by creation, 
purchase, and obligation, so firmly that no 
power on earth or from below can wrench the 
two asunder, and this not by altering its 
nature, or by artificially welding the two 
together, but by continuously counteracting 
its tendency to fall. In this case it is no 
external power, it is His Indwelling Spirit, the 
Holy Spirit that proceedeth from the Father 
and the Son. I see then “ Abiding in Christ” 
will not be a restless struggle to hold on, it 
will be a cautious watchful preservation of 
the influences of the Spirit; it will be what 
the Apostle calls “ walking in the Spirit”: it 
will be keeping the spiritual side of the 
character heedfully open towards God’s voice 
and influence; it will be a sensitive supervision 
of the books we read, the thoughts we think, 
the words we speak, the recreations we 
permit, the work we do; it will prompt the 
self-question, “If I give this angry answer, if 
I reply to such and such a letter according to 
its merits, if I argue upon this political 
problem solely upon the grounds of intellect 
and flesh, shall I not grieve the Spirit, the 
holy loving Teacher and Guide within?” This 
is not a morbid, neighbour-judging, puri- 
tanical, “condemning everything as wrong” 
attitude, but a quiet, gentle, pure communion 
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with the Spirit in all that isdone. Do I know 
any that are thus abiding? Yes, I know 
some! but I know more who see it as their 
ideal, and who hunger and thirst after it; and 
to us (for I place myself in the latter category), 
the message clearly is upon Trinity Sunday as 
upon Whit-Sunday, “Grieve not the Holy 
Spirit of God whereby ye are sealed unto the 
day of Redemption. Let all bitterness, and 
wrath, and anger, and clamour, and railing be 
' put away from you; and be ye kind one to 
another, tender-hearted, forgiving each other, 
even as God also in Christ forgave you” 
(Eph. iv. 30). 
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THE HOLY GHOST 


“The fruit of the Spirit is love, joy, peace, long-suffering, 
kindness, goodness, faith, meekness, temperance.’—GaAL. 
v. 22. 


IF it be true that these world-purifying con- 
ditions of soul are the direct effect of the 
creative operation of the Holy Ghost, we who 
live in conditions where they are rare, possess 
@ powerful stimulus to inquire into the 
Apostle’s meaning when he asked the question 
of some converts, “ Have ye received the Holy 
Ghost since ye believed?” These catechised 
ones replied that they had not so much as 
heard whether there was any Holy Ghost. 
Modern Christian professors have the ad- 
vantage of them. They have heard. Their 
creeds, formularies, catechisms, and sermons, 
speak of the Holy Ghost, but it has been with 
thousands a hearing of the ear and not an 
- acceptance of the heart. Perhaps it is the 
ever-present desire to crystallise truth into 


convenient propositions that is mainly re- 
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sponsible for much of the darkness that 
shrouds the doctrine of the Holy Spirit, for 
it is ever easier to possess a faith than to 
suffer a faith to possess us, to hold and repeat 
an orthodox creed than to suffer the truths 
indicated in the “form of sound words” to 
saturate the life. 

“ If we reverently set ourselves to consider 
the revealed functions and operations of the 
Third Subsistence in the Triune God-head, we 
shall find that there is a progressive revela- 
tion of the doctrine of the Spirit in Holy 
Scripture. In the Old Testament the ex- 
pression, “Holy Spirit,” is almost always 
applied to the manifestation of Divine In- 
fluence. It issynonymous with the prevailing 
energy of Almighty God. “Not by might but 
by My Spirit, saith the Lord of Hosts.” When 
represented as inspiring a human being it 
appears to seize upon him as some arresting 
power from without. When men were moved 
to speak or write prophetically by His in- 
spiration, it was constantly in a kind of 
unconscious ecstacy, sometimes in ignorance, 
sometimes, as in the case of Balaam, un- 
willingly. But with the opening of the 
Christian dispensation, the Holy Spirit begins 
to assume a more specific, intimate, and 
emphatic relation to man. Our Lord fore- 
shadowed the change before His bodily de- 
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parture when He said, speaking of the Spirit, 
“‘ He 7s with you and shall be in you.” It was 
to be the same Spirit, for the Spirit Who 
brooded on the face of the waters before the 
creation was the Spirit of “Him without 
Whom was not anything made that was 
made,” but different in mode, and quality of 
manifestation. 

Now, whilst I would carefully avoid dogma- 
tising with regard to one of God’s most 
unfathomable mysteries, the aspect of the 
Holy Spirit of this dispensation which most 
reaches down into and edifies my own soul, 
is His revealed identity with the risen, glori- 
fied, ever-present Saviour. Jesus promised 
the Spirit at the time of His own departure, 
to fill, and more than fill the place of His 
bodily companionship. “It is expedient for 
you that I (God in bodily manifestation or 
son-ship) go away,” in order that the new 
Presence might come. “I will come again,” 
He said, “and abide with you;” “I will not 
leave you orphans, I will come unto you;” 
“Tam with you all the days, even to the end 
of the age.” In all this I see the teaching 
that He, the personal Jesus, after His bodily 
departure, would hold conscious relations 
-with each separate member of His Church by 
the quickening energy of His all-pervading, 
indwelling Spirit. We might almost state it 
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thus. As when on earth His tabernacle was 
the atomic body born of the Virgin Mary, 
narrow, circumscribed, limited, bound by time, 
space, and circumstance, so after His ascension 
and after Pentecost, the bodies of His be- 
lievers were to be His earthly body, His hands 
and feet and heart and brain. “Your bodies 
are the temple of the Holy Ghost;” “Christ 
in you the hope of glory;” “The Spirit of 
God dwelleth in you ;” “Saul, why persecutest 
thou Me ;” “He that is joined to the Lord is 
one spirit;” all pointing to a union between 
Christ and the believer which is not so much 
a physical conjunction as a positive inter- 
penetration of existence. A study of the Acts 
of the Apostles in the Revised Version brings 
out the identity of the Pentecostal Holy 
Ghost with the risen Jesus, as there the Spirit 
is called “the Spirit of Jesus.” It is a blessed 
truth to reach and rest in, this invisible, 
indwelling, all-surrounding presence of our 
risen Lord, converting the soul, renewing, 
guiding, comforting, restraining, sanctifying 
the moral life. It meets us at every turn and 
necessity of our daily lives. When humbled 
by the oppressive conviction of in-dwelling 
sin and human feebleness, the message of the 
Comforter is, “Not by might, but by My 
Spirit.” When losing our way in the confused 
tangle of jarring sects and earth’s many 
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voices, the Comforter whispers, “As many as 
are led by the Spirit of God they are the sons 
of God.” When we find ourselves silenced 
before intellectual scepticism, baffled by ap- 
parently unanswerable problems, the Com- 
forter whispers, “The Holy Spirit shall teach 
you in that hour what ye ought to say.” 
This was the attitude of Christ’s first warriors ; 
they “quenched the violence of fire, stopped 
the mouths of lions, waxed valiant in the 
fight, put to flight the armies of the aliens.” 
Not because they were wiser or braver than 
others, but -because Christ was in them by 
His Spirit, and “out of weakness they were 
made strong.” 

I would concentrate your attention to-day 
upon one special and prominent operation of 
the Spirit. The Holy Ghost is the influential 
agent in the regeneration of man when he is 
“born from above.” Concerning no essential 
of salvation has there been raised more con- 
troversy or existed more divergence of opinion, 
and nothing is more certain than that there is 
no uniform experience; but it is well to shut 
our ears sometimes to the divergent voices 
of human expositors, and listen to the plain 
- words of Him “Who needed not that any 
‘should tell Him, for He knew what was in 
man.” To what does He liken the operation 
of the Holy Ghost in regeneration? “Marvel 
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not that I said unto thee, ye must be born 
from above ... the wind bloweth where it 
listeth . . . so is every one that is born of the 
Spirit.” The analogy is very bold and very 
powerful. The operation of the Spirit in 
regeneration is analogous to the rushing of 
the wind, and it is significant to notice that 
that was the peculiar sound heard in Jeru- 
salem on the day of Pentecost. But consider, 
what is the wind? It is an entirely imaginary 
definition. There is no such abstract entity 
as “the wind.” There cannot be imagined a 
condition where wind is and where wind is 
not. Wind is the atmosphere always present, 
always exercising a uniform pressure, always 
a tremendous force silently operating, but for 
the time agitated into activity. It is the 
atmosphere being, not driven, but drawn 
strongly in one direction to fill a vacuum 
which has been caused somewhere by the 
process termed evaporation. Apply, then, 
our Lord’s own analogy. The Holy Spirit 
does not first come upon the scene when the 
soul is born from above. As the atmosphere, 
with its regular pressure, fills all things that 
are open, and strives silently and powerfully 
against all empty things that are shut, so 
does the blessed Spirit of God pervade and 
brood over the hearts of men, as He is 
described brooding over chaos, striving by 
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regular and never-remitting pressure to enter 
every individual heart. When a vacuum is 
caused in a heart, He rushes in, kindles the 
conviction of sin, accentuates the sense of 
need, and inspires the being with a new 
energy. The creating of the vacuum, then, 
is the essential point in conversion. Some- 
times the vacuum is the result of the 
evaporating power of the consuming fire of 
suffering, sometimes of the recognition of the 
unsatisfying hollowness of the world’s attrac- 
tions, sometimes of a longing for a peace 
which shall.endure through life’s discipline ; 
and the vacuum once caused, the sound of the 
mighty rushing wind is heard by the watchful 
angels. The Spirit hath found an entrance, 
a soul is born from above. 


‘‘Ring the bells of heaven, there is joy to-day, 
For a precious soul is born again.” 


This analogy, fairly recognised and honestly 
acted upon, would bear much fruit, and as it 
comes from Jesus it must surely be worth 
more than all sectarian shibboleths or theo- 
logical definitions. The would be soul-winner 
will learn from it that his whole energy 
should be directed upon the heart of his 
hearers; that to create a vacuum, to establish 
a sense of need, should be the aim and object 
of his every evangelistic effort. It makes 
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clear the meaning of much of God’s dealings 
with us in chastisement, in the fire of dis- 
cipline, and it indicates what part in his own 
regeneration a human being is capable of 
carrying out. A heart choked and burdened 
with the mud of the world, with the wilful 
retention of known sin, with the reckless 
admission of Spirit-grieving influences, cannot 
present a vacuum. The Holy Spirit is all 
around that heart, pressing for admission in 
the plenitude of His power and the richness 


of His grace. His influence is striving - 


mightily, though silently, against the iron 
walls of the will, as the atmosphere is press- 
ing at fourteen pounds the square inch upon 
the surface of the body. 

Have we let Him in? It is none other than 
He who made thee first, and died for thee 
after, that strives for entrance. “Behold, I 
stand at the door and knock. If any man 
hear My voice and open the door, I will come 
in to him, and will sup with him and he with 
Me.” Stubborn, self-willed heart, open unto 
Him, “Lift up your heads, O ye gates, and be 
ye lift up, ye everlasting doors, and THE Kine 
OF GLORY SHALL COME IN,” 


\ 








EPIPHANY 


- “And Moses said, I beseech Thee, show me Thy glory. 
And God said, I will make all my goodness pass before thee, 
and I will proclaim the name of the Lord before thee.”— 
Exon. xxxii. 18. 


THE pleading supplication, “I beseech Thee, 
show me Thy glory,” is the language of the 
human heart, under the pressure of the 
deepest desire man can experience. It is 
the voicing of the ceaseless, age-long yearn- 
ing on the part of man for tangible, ocular 
demonstration of God. And the answer given 
to Moses is an authoritative declaration of 
the only demonstration of the existence and 
character of God possible to beings in the 
finite condition of earth’s education. Trace- 
able everywhere in human history is this wail 
of the ages, “Show me Thy glory.” “My 
soul is athirst for God.” “Thou art a God 
that hidest Thyself.” This strong desire of 
the soul is the outcome of the instinctive 


God-necessity in man; the stirring of the 
67 
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hereditary Divine spark in the human 
heart; it is “deep calling unto deep”; it 
is the differentiated divinity in the indi- 
vidual, calling unto the Universal Divinity 
in the Absolute; it is sonship yearning fox 
Fatherhood. Its ceaseless reiteration covers 
the history of much severe mental conflict, 
of the travail of many noble souls sensitive 
to the fact of their existence, but baffled in 
the search for a solution of the mystery. It 
was the impulse of the cry of Augustine, “O, — 
my God, let me see Thee; and if to see Thee 
is to die, let me die, that I may see Thee?” 
And the answer of the Eternal is ever the 
same, whether to Moses, Zoroaster, or Augus- 
tine: “No man can see My face and live.” 
It is not a threat—it is the declaration of 
an eternal truth in the nature of things. 
No man as man—that is, while he is incar- 
nate under limitations of the flesh, while he 
lives under earth conditions—can see Essen- 
tial Being, can behold Universal Spirit in 
personality. The conditions which would 
make this possible would make life impos- 
sible. It would imply that conscious iden- 
tification with universal life was realised, 
which in earth conditions is impossible. It 
is necessary that the silver cord of limitations 
be loosed, and the golden bowl of atomic 
enclosure be broken, before man can see God. 
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The only proof of the existence of any 
primal force is that force in action; the 
absolute is only known as it is conditioned. 
God, to us, only is as He acts; and so the 
answer to the universal appeal of humanity 
is, “I will make all My goodness pass before 
thee.” And as spiritual intuitions and con- 
centrated thought follow the clue—reason, 
and the sense of moral beauty, and the 
instincts of truth, shall lead you Godwards; 
and St. Paul’s words shall become true to 
you, “That which may be known of God is 
manifest, for the invisible things of Him are 
perceived through the things that are made,” 
until the whole soul is filled with the con- 
viction that Parent-Spirit is the common fund 
of life which animates all that is, and that an 
Omnipotent, Invisible Intelligence is respon- 
sible for your existence. . 

The unwillingness on the part of man to 
accept this answer of God as final has been 
the cause of most of the defective apprehen- 
sion, narrowness, superstition, and second- 
hand religion which have clipped the wings 
of Godward growth. Orthodox conformists 
to the popular representations of the religions 
of their day, in every age, have satisfied the 
‘instinctive God-necessity with inadequate 
conceptions of the Divine Being which are 
mere idols of the mind, and have execrated, 
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as atheists or agnostics, all who have denied 
their miserable and imperfect definitions— 
their poor defective Theism. He who follows 
God’s clue is he whose eyes are slowly opened. 
God makes all His goodness pass before him; 
he sees the sign manual of God in the beauty, 
harmony, invariableness of the natural laws 
of which he is a part; he reads God’s name 
in the lovely regular sweep of the frost 
flowers on his window pane; in the glittering 
jewels which encrust every spray and twig 
when the rime clings to the branches; he 
thinks into the facts that lie beyond the 
phenomenal; into conscience, personality, 
will, love, self-sacrifice. He follows them 
up to their logical conclusions; his inward 
vision clears; his spiritual discernment is 
unfolded; he begins to think great thoughts 
that will not bear utterance. In the words 
of Herbert Spencer, “the consciousness of 
an inscrutable power, manifested through 
all phenomena, has been growing clearer”; 
and he knows it must ultimately be freed 
from all imperfections. He has discovered 
and acknowledged physical beauty in the 
universe, and moral beauty in man; he 
infers logically that there must be a Divine 
ideal of both physical and moral beauty, of 
which he has recognised the shadow, and he 
knows that that Divine ideal must be God; 
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and a heart that has arrived at this attitude, 
though it has not received its full answer, 
though it still cries, “Show me Thy glory,” 
finds its life transfigured, its aspirations in- 
vigorated, because it is rescued from second 
causes, and its highest enthusiasm, its con- 
suming desire, is lifted above mere earthly 
things, and is concentrated upon the longing 
to see and know more of the Infinite and 
Eternal Energy from which all things 
proceed. 

Moses, the servant of the Lord, affords 
a striking example, from the ancient world, 
of a standard thus slowly raised, till his one 
absorbing need was to see God. He had 
followed the clue. Trained in all the wisdom 
of the Egyptians, the crude anthropomor- 
phisms of the later stages of that ancient 
religion had failed to bind his thoughts. 
Symbolisms and limitations had no power 
to satisfy the instincts of his heart, and his 
whole soul goes out in the cry, “I beseech 
Thee, show me Thy glory.” A picture-lesson 
of the same process is afforded by our Lord’s 
dealings with His disciples. Slowly He un- 
folds their aspirations, as the sun unfolds 
a flower. He raises their enthusiasms, and 
“elevates their conceptions, and _ intensifies 
their soul-thirst, and negatives their mate- 
rialism, and purifies their motives, until at 
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last, after, perhaps, many of those unrecorded 
times of private instruction, of which hints 
are given to us, one of them, as the spokes- 
man of the rest, bursts out with the cry, 
“Lord, show us the Father, and it sufficeth 
us.” And in each case the answer is the 
same: to Moses it is, “I will make all My 
goodness pass before thee”; to Philip it is, 
“Have I been so long time with you, and 
hast thou not known Me, Philip? He that 
hath seen Me hath seen the Father.” 

Yes, the answer must be ever the same. ~ 
Demonstration of the immeasurable personal 
Spirit called God is only possible by watching 
for the manifestation of His immanent and 
ever active Presence. He makes “His good- 
ness pass before us,” and thus we know that 
He is. The inner sense of beauty awakened 
recognises God. “Beauty,” said the old 
heathen poet, “is eternal, and only our 
distance from heaven is the measure of our 
distance from it.” “Beauty,” said Keats, “is 
truth, and truth beauty; that is all ye know 
on earth, and all ye need to know.” And it 
was the constant study of the perfection of 
the Divine Spirit, as revealed in the exquisite 
beauty and perfect order of arrangement of 
clouds, hills, trees, birds, animals, and flowers, 
that inspired Charles Kingsley’s dying words, 
“Oh, how beautiful is God.” And in the inner- 
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world, the perfected human character, the 
beauty of God, the goodness of God, the 
name of the Lord, is more especially mani- 
fested. As the dewdrop mirrors the sun, the 
beauty of holiness in the human character 
mirrors and manifests the character of the 
Universal Parent. Whenever and wherever, 
down the ages, man has been true to the 
hereditary sonship of the race striving within 
him, and has blessed the humanity of which 
he was a part, by kindness, courage, self- 
sacrifice, love, he has ipso facto, demonstrated 
God, proclaimed the name of the Lord, shown 
the Father, answered the cry, “Show me Thy 
glory”; until, in the fulness of time, it pleased 
the Universal Spirit to make His goodness 
pass before us, and proclaim His name in 
One Perfect Specimen of the race, in whom 
the beauty of holiness dwelt in such trans- 
cendent measure that when the demand, 
“Show us the Father,” was made to Him, 
He was able to reply, “Have I been so long 
time with you, and hast thou not known 
Me?” 

Now, is not this the meaning of the festival 
of the Epiphany? The story of that star 
leading thoughtful Zoroastrians across the 
wilderness to Bethlehem, is the analogy of 
the secret drawing of the Infinite Mother- 
Heart, leading watchful souls through the 


64 “FOLLOWING ON TO KNOW” 


deserts of materialism, idolatry, imperfect 
Theism, to the oasis of the Incarnation, the 
highest philosophical demonstration of the 
character of God. The star appealing to 
the keenest instincts of the human con- 
science, always there, though sometimes 
obscured for a season, leading on, “up the 
altar stairs of things created, that slope 
through darkness on to God”; making the 
existence of an Infinite Soul logically clear 
to the reason; stimulating the longing for 
a revelation of that Infinite Soul; leading 
on, till at last it “comes and stands over 
where the young Child is”—the heart's home, 
the cradle of eternity, the manifestation of 
God in the man Christ Jesus—and the heart 
cries out, “though I cannot see Thee, though 
thou art a God that hidest Thyself, yet, in 
Jesus, Father thou art understood.” 

Is not this, too, the real inwardness of the 
miracle of Cana, recorded in this morning’s 
gospel? Is not that an answer to the cry, 
“Show me Thy glory?” Is it not an in- 
timation, given with infinite delicacy, by 
hint rather than by demonstration, that the 
Master of the Universe is the spirit of evolu- 
tion; that behind the life in the vine there 
is a greater life, and behind that an infinite 
life, and that this infinite life is God; that 
while ail phenomena are God’s garments, 
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and all humanity God’s son, the man Christ 
Jesus is the peculiar incarnation of this 
Infinite Life, who manifests His glory, that 
is His oneness with the Infinite Life, by 
manipulating the phenomena of nature as 
He will, and condensing into a moment of 
time months of natural growth and progress, 
during which moisture is absorbed into the 
vine-plant, into the blossom, into the grape, 
and whereby the grape swells and ripens 
and becomes wine; and that when we cry 
vaguely, “Show me Thy glory,” God’s answer 
is, “I have made My goodness pass before 
thee,” I have conditioned it in Jesus, He 
proves His mission by His identification 
with the Soul of the universe. So far as 
you men can grasp it, the Universal Parent 
life is manifested in Jesus, the faultless, the 
self-sacrificing, the tender, the true. He is 
the manifestation of the omnipotent centre 
of things created. Can you not trust Him 
with the unsolved problems that vex you? 
Will you still weary yourselves by seeking 
to see the universal life, which is too vast 
for you to know it? Will you not rest in 
the Lord, in the Lord Jesus, and abide 
patiently upon Him? 

Two conditions appear to be suggested by 
to-day’s Epiphany teaching as pre-requisite 
for the right apprehension of this full restful 
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revelation of God: the one is aspiration, the 
other is activity. God is often not known 
because He is not wanted. The sense of 
need is the only irresistible challenge to 
God. It is very hard for one who is content 
with a decorous, a prosperous, a cultured 
earthly career to see God. How would it 
be if the old fairy tale of childhood became 
true to us, and we had three wishes offered 
to us; say, unclouded earthly prosperity, or 
unbroken physical health, or undimmed vision 
of God. Which should we choose? Some 
would cry out, “Dieu seul, God only; my 
soul is athirst for God!” Blessed are they 
that hunger and thirst after God, for they 
shall be filled; note the significant sentence 
preceding the miracle of Cana, “and when 
they wanted.” On the threshold of every 
function requisite for the birth, progress, 
evolution of the natural man, God has 
placed an appetite, a want. The spiritual 
nature is composed of spiritual organs, like 
the natural. At the threshold of every 
spiritual function there is a want, a rest- 
lessness, a desire, a hunger, that the largest 
promises of the world cannot fill. Prayer, 
thought, aspiration will quicken and vitalise 
that blessed restlessness. Blessed are the 
restless, for they shall find God. Blessed 
are the unsatisfied, for they shall receive 
more than the world can give. 
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The second condition is activity, usefulness, 
ministry. A life of selfish vanity, a life of idle 
indulgence, a life of mean self-concentration, 
may have a good deal of religion in it, but it 
cannotsee God. “The pure in heart,” meaning 
not those free from irregularity of desire in 
certain directions, but the heart at leisure 
from itself, the heart clear and single-minded 
in its purpose, the heart often wounded for 
others, “shall see God.” It was so in the 
miracle of Cana. The master of the cere- 
monies, occupied with the importance of his 
position, knew not whence the water which 
was made wine, was. The servants who drew 
the water knew—the obedient, simple-minded 
ministers to the needs of others. The mother 
of our Lord gave the true advice, ‘“ What- 
soever He saith unto you, do it.” May we 
remember that, when shrinking from some 
irksome duty, when impatient under some 
obvious obligation! May we take home to 
our hearts the lesson of to-day’s gospel! The 
miracle of Cana is the picture of the unceasing 
activity of God, and the proof that the Word 
of the Father, whom we know as Jesus, is 
ever evolving and transfiguring in the human 
‘plant, as He did there in the vine plant. This 
is the full, clear revelation of Deity in relation 
to humanity. The process of perfection may 
be slow and tedious, as in the annual normal 
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process of the conversion of water into wine; 
or it may be rapid, sudden, as in the miracle 
of Cana. But the power that has advanced 
the race thus far is limitless in resource, un- 
wearying in patience, and is solemnly pledged 
to effect the moral restoration of mankind. 
The Epiphany is made to the individual heart, 
when this eternal truth is transfigured from 
a dull guess to a radiant certainty; and the 
instant you see this truth, that humanity in 
its organic unity is one man, in each member 
of whom dwells potentially the same Divine 
nature which became actual in Jesus Christ, 
you see your calling. It is to rally round the 
weak, the tempted, the erring, the fallen; and 
by persuasion, education, example, precept, 
activity, to uplift, protect, restore them. It 
is His eternal purpose to save the race thus. 
Every idle believer, every unacting son of 
God, is positively hindering the Divine 
Evolving Spirit who is changing water into 
wine, transfiguring discord into harmony. 
What holds men back? Why do we so 
often plead in vain for volunteers to fight 
against the desolating curses of modern life; 
for servants to help in drawing the water? 
Is it that men are overwhelmed with the 
conviction of the uselessness of the little 
that they could do in such a sin-cursed 
world as this? True, but it is not the 
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servants who turn the water into wine. 
It is the wonder-worker of Cana who can 
perform the miracle, in our hands. Our 
success in remedial work will not be measur- 
able by the possibility or impossibility of the 
tasks we undertake, but by the amount and 
quality of our quiet obedience to Him. It is 
He who evokes the life. Every worker for 
the good of the brethren, however simple 
may be the office undertaken—visiting in 
a district, teaching in a Sunday-school, or 
letting the light shine at home—is a servant 
drawing the water in our Father’s unceasing 
progressive miracle of changing a whole 
world from water into wine, and is thus 
hastening the “one far-off Divine event to 
which the whole creation moves.” 

Help to make God’s goodness pass before 
men! Help to show the Father! Help to 
proclaim the name of the Lord, and your 
life will be an Epiphany, and your reward 
will be unspeakable! 
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‘And I say unto you, That many shall come from the 
east and west, and shall sit down with Abraham, Isaac, and 
Jacob, in the kingdom of heaven.”—Sr. Marv. viii. 11. 


THE problém suggested, and, I think, answered, 
in the passage I have quoted is this—How far 
are we justified in asserting that the Christian 
possesses no monopoly in the Christ? Is it 
within the bounds of possibility that a person 
can be, in the sight of the Supreme Intelli- 
gence, a Christian who has never heard of 
Christ? Technically, the answer would be No. 
Spiritually, the answer assuredly would be 
Yes. The thought is essentially appropriate 
to Epiphany, for Epiphany is the revelation 
of the boundless Fatherhood of God and the 
limitless immanence of God’s Spirit in all 
things, the characteristics of which Father- 

‘hood, and a perfect example of which imma- 
- nent Spirit, are provided for our contemplation 
in Jesus Christ. It is not possible to follow 
this line of thought intelligently without using 
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some phraseology which may possibly be open 
to the charge of being mystic or philosophic; 
but if at the same time it be Scriptural, that 
is not an objection. To be taught to swim we 
must go out of our depth. Whoever would 
lovingly and earnestly think into the mystery 
underlying the world in which we live must 
remember that the head and the heart must 
not contradict each other, though the language 
of the heart is sometimes different from the 
language of the head. St. John, in the first 
five verses of the first chapter of his Gospel, is 
teaching us to swim. He leads us out of the 
shallows, and makes us think. He uses the 
language of the head—philosophic language, 
mystic language. He says: “In the beginning 
was the Word, and the Word was with God, 
and God was the Word” (not “the Word was 
God,” that is an inaccurate translation). “God 
was the Word, and the Word was made flesh, 
and tabernacled amongst us.” This sentence 
is susceptible of many paraphrases, but surely 
the simplest meaning is this: St. John would 
say you cannot think the Unconditioned In- 
telligence apart from manifestation; a mist; 
of immensity, a darkness of vastness, shrouds 
the human conception of the Infinite Spirit, 
the Self-Existent One, the Absolute, whom we 
call God. So from the very beginning, from 
the dateless past, He has been the Word-- 
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that is, the Self-utterer, the Self-manifestor ; 
and by His self-utterance and self-manifesta- 
tion you can infer Him, know Him, adore 
Him. Heis. That is the first consideration. 
Though as a proposition He is unthinkable, 
because the human mind cannot conceive 
boundlessness, He is. Even if He .be no 
more than Mr. Herbert Spencer’s infinite 
“and eternal energy, He is. And His eternal 
Reason, or Word, or Logos, has uttered itself 
in creation; clothed itself in that which is 
visible ; transmuted itself into what we call 
matter (so that, as St. Paul says, we know 
God by the things that are made); thought 
itself into the phenomena of the universe, 
into all creaturely life, into human beings; 
and lastly, in the fulness of time, according 
to the slow moving but ceaseless purpose of 
God, this same eternal Reason, or Logos, or 
Word, or Self-utterance, that down the ages 
had manifested itself in Nature, in conscience, 
in history, that it might demonstrate the 
nature of the hidden Spirit-life in all that is, 
that it might clear away all inadequate con- 
ceptions of the supreme fact of God’s personal 
existence and Fatherhood, “ became flesh and 
-awelt amongst us,” embodied itself specifically 
~ in one human form born of a woman. 
Therefore the clear, intelligent answer to 
the Lord’s own question, “ What think ye of 
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the Christ?” would be this: Jesus Christ is the 
unit of the universe; the objective manifesta- 
tion of that subjective Word or Reason of 
God, which is the immanent life of all things, 
and the inmost spirit in man; the visible 
embodiment of the all-pervading presence 
of God, Himself for ever invisible; He is the 
climax of God’s self-revelation. Therefore 
Jesus Christ is Lord, to the glory of God the 
Father, not because dogmatic theological 
affirmations declare Him authoritatively so 
to be, but because the Divine Logos, that 
suffuses all that is, was in Him in such 
copious effusion, in such transcendent embodi- 
ment, that in Him dwelt all the fulness of 
the Godhead bodily, justifying Him in saying, 
without limitation or reserve, “ He that hath 
seen Me hath seen the Father.” And He is 
the Light of the World—the light to lighten 
the nations, and to guide our feet into the 
way of peace, because He interprets to man 
of what sort is the essential being of every 
member of the race. He exhibits to the race 
the Father’s ideal of perfect Sonship. He is 
the promise to the race that the measure 
and stature of perfect Sonship, to which He 
attained, shall ultimately be fulfilled in every 
member of the race. This is why it is said, 
“There is none other name under heaven given 
among men, whereby we must be saved.” 


NO MONOPOLY IN THE CHRIST 77 


This is why it is said, “ Other foundation can 
no man lay than that which is laid, even 
Jesus Christ”; because the salvable capacity, 
the germ of divinity, the evolving potentiality 
of sonship in you, in me, in every man born 
into the world, is the “Christ in him,” the 
Logos immanent, “the hope of glory.” 

Now, tkis being so, one conclusion is irre- 
sistible. As the Christ revealed a previously 
unmanifested eternal truth (and St. Paul said 
of this eternal truth that it had been hidden 
from the foundation of the world), then the 
eternal truth of the indwelling of the Word 
or Reason of the Father is the monopoly of 
no age, no nation, no Church, no religion. It 
is the vital element, the common spiritual 
force, which has striven for expression in the 
great historic religions of the world ; it is the 
spirit immanent in matter and in men, whose 
ceaseless purpose it is slowly to transfigure 
the dust of human generations into a temple of 
imperishable beauty for the habitation of the 
Eternal, when the infinite confusion, which is 
part of our education, shall have passed away, 
when the last enemy shall have been de- 
stroyed and God is all in all. Therefore, 
obviously, without possibility of contradiction, 

~ all men, all down the ages, who have obeyed 
their highest instincts up to the light given at 
the time, who have yielded to the striving, 
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the guiding, the evolving of the inner impulse, 
have been Christians in fact, though Chris- 
tians antecedent to the manifestation, and 
therefore, of course, antecedent to the name. 
It is significant that in Scripture the very 
name is used when it sounds like an ana- 
chronism, more than once. In allusions in 
the Epistles to the Old Testament it occurs 
once of inanimate nature, showing the 
immanence of the Word in matter, “that 
rock was Christ;” once of the higher alter- 
native chosen, showing the immanence in 
man, “Moses preferred the reproach of 
Christ”; once of the hard-heartedness of 
the Israelites, showing the immanence of the 
Word in conscience, “they tempted Christ.’ 
It is positively an epoch in the spiritual 
history of a man when he finds this out. It 
needed a vision to teach it to St. Peter. His 
mind had been formed amidst the fishing nets 
and boats of the Sea of Galilee, and under the 
narrow limitations of Hebrew theology; but 
after the vision of the four-cornered sheet 
filled with various animals, he declared: 
“In every nation, he that feareth God and 
worketh righteousness is accepted with Him.” 
St. Paul had a philosophic mind, and alludes 
to it repeatedly ; notably where he writes to 
the Colossians, “The gospel which ye have 
heard was preached to every creature under 
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heaven,” implying that the Word revealed to 
them in Jesus had been always uttering itself, 
preaching itself, in every aspiration that had 
led them to strain upwards from earth to 
heaven. 

It is a matter of profound interest to note 
how, under all the shades of teaching of the 
religions of East and West, this indwelling 
Word of the Father was leading men to 
expect an incarnation, and even to become 
familiar with the thought. In a translation 
of the Chinese Buddhist Scriptures of some 
centuries before Christ it is written, “ By the 
constraining power of his great love, Buddha 
was led to assume a human form, and to be 
born into the world.” And this is but the 
echo of the testimony of the ancient Sanskrit 
expression, Purusha—‘ the begotten from the 
beginning, who became flesh.” So also, in the 
Gospel for to-day,* we see the centurion, pre- 
sumably a pagan, but evidently a philosophic 
thinker, recognising in the office and ministry 
of Christ an analogy of his own position. He 
dimly saw that, as he represented the imperial 
power of Rome, the Christ, in some undefined 
way, represented the imperial power of the 
Absolute ; and he appeals to Him on those 
- grounds to heal his servant, and receives the 
warm commendation of the Christ. 

* Third Sunday after Epiphany. 
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Now I can readily understand some saying, 
rather impatiently, “ What is the good of all 
this? Where is its practical utilitarian bear- 
ing upon daily life? We want to be helped 
in the ever-present environments of daily 
worries, and frets and failures and trials.” 
Just so—and do you not know that nothing, 
positively nothing, can so lift you above the 
petty worries and vexations of transient time . 
as an intense conviction of the inseverability 
of God and man? The morals of character 
arise only from considerations that touch the 
springs of action. Whatever suggests to the 
soul its hidden capacities, its truly intense 
powers; whatever convinces man that within 
him abides an hereditary germ of a Divine 
humanity that can never die and never be- 
come disintegrated, affects, and must affect, 
with surpassing power, the practice of his life 
and the peace of his soul. It teaches him 
to live for eternity ; it crushes pessimism out 
of his heart; it leads him to see in every 
trial, in every disappointment, the working 
out of the Father’s promise of a nobler man- 
hood; it convinces him of the truth of St. 
Paul’s assurance, that “the sufferings of this 
present time are not worthy to be compared 
with the glory that shall be revealed.” More- 
over, it illuminates, exalts, accentuates the 
Person of Jesus, showing Him as the fulfil- 
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ment of all aspirations, the crown and con- 
summation of all religions, the Sacrament of 
universal life, the All-Sustainer made accessi- 
ble. Again, this line of thought powerfully 
emphasises our responsibility as compared 
with that of generations who loyally obeyed 
the promptings of the Logos, but who knew 
not that Logos revealed as a Person, as a 
friendly, beating heart in a human bosom. 
Many prophets and wise men have desired 
to see the things which we see, and have 
not seen them. To us hath the mind of the 
Lord been ‘revealed. God hath visited us. 
The silent power that has been cradled in 
every heart since the world was hath been 
manifested in flesh. How far more complete 
with us should be the beauty of resignation, 
the peace and joy of trust, in the experience 
of pain, sorrow, and trial! And yet, what are 
our lives? Might not the Christ say to some 
of us, “Many shall come from the east and 
from the west?” Humble, aspiring Buddhists ; 
observant, spiritually-minded heathens; men 
and women who shaped their lives well by the 
light they had, and made the world the better 
that they had lived; they shall sit down in 
the kingdom ; and many of us, children of the 
kingdom, for all our orthodox creeds, and 
correct ceremonial, and intellectual know- 
ledge, and denominational damnation of all 
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who do not see eye to eye with us, and 
accurate repetition of formularies, will be cast 
out, where will be the weeping and gnashing 
of teeth of the remedial education of Hades, 
where the infidels, 7.e., the infideles, the un- 
faithful, who knew the Lord’s will and did 
it not, will be beaten with the many stripes. 

In the light of the transcendent truth of the 
universality of the Christ it is well for pro- 
fessing Christians to pray that supplication in 
the Litany—“ From all blindness of heart; 
from pride, vain-glory and hypocrisy ; from 
envy, hatred and malice, and all uncharitable- 
ness ; Good Lord, deliver us!” 








SEPTUAGESIMA 


“T keep under my body.”—1 Cor. ix. 27. 
Taken im connection with— 
“He that toucheth you, toucheth the apple of My eye.”— 
ZEOH. ii. 8. 


THE connection which I imagine I trace 
between these two passages is, to my own 
soul, luminous with eternal hope; and though 
possibly it may seem unpractical to some, I 
cannot refrain from expressing it, inasmuch 
as, when fearlessly pursued, it tends to draw 
the cordon of the Everlasting Arms tighter 
around the trembling soul of man. 

“T keep under my body.” Obviously the 
inward interpretation and application of this 
saying is determined by the eternal truth that 
man is God’s antitype. Man, in asense, mirrors 
God—his Prototype—as a dewdrop mirrors, 
the sun. “In the image of God created He 
“man.” “As He is, so are we in this world.” 
“JT have said, Ye are gods.” What, then, does 


a man mean when he says, “I keep under my 
85 
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body”? On thesimplest plane, the most super- 
ficial plane, the physical plane, putting aside 
the obvious meaning on the moral plane, what 
does he mean? Whether he knows it or not, 
his words import that man possesses two 
separate spheres of consciousness—the auto- 
matic and the influential. One, the automatic, 
works by certain regularised laws without the 
exercise of conscious volition. No man has to 
perform an act of will before his heart beats, 
his lungs expand, his eyelid closes, or his skin 
acts. The other works by volition alone, as 
when he wills to move his body from one place 
to another; and should anything be out of 
gear, out of equipoise, with the automatic, the 
influential is called in. If some obstruction 
enters his eye, the need of the automatic 
becomes a prayer to the influential; the in- 
fluential interferes, the will comes into opera- 
tion, the obstruction is removed, and he can 
say, “I have interposed to assist my body.” 
Now, granted that man is the microcosm of 
God, then he is the minute reflection of facul- 
ties existing in transcendence in the nature of 
God. And what do we here mean by God? I 
do not mean the anthropomorphised idol of the 
mind banished by cold Deism into limitations 
on a distant throne apart from real contact 
with humanity. God, when “felt after and 
found,” by the laws of thought, “is not far 
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from every one of us.” He is the all-inclusive 
Spirit, whose consciousness is in every part. 
God is the one central Eternal Substance, out 
of whom al! forms of existence are constantly 
emerging. God alone is, and apart from Him 
is nothing. Then all that is, is in a sense the 
body of God, and to that body there must 
appertain an automatic consciousness, and an 
influential consciousness. And the universe, 
with all its unerring, unalterable, regularised 
working, would represent the automatic con- 
sciousness of God, the highest expression of 
which is humanity. Any disorganisation, 
confusion, abnormal development, would be 
a cry from the automatic consciousness of 
God to the influential consciousness of God, 
and there would be no more inconsistency or 
paradox in the intervention of God—it would 
no more negative or contract His normal 
regularised working by the reign of law—for 
Him to intervene, than when a grain of sand 
gets into my eye, and I interfere to extract it 
I am negativing the automatic action of my 
eyelids. I have interfered with my body. My 
influential nervous arc has interfered to rectify 
an irregularity in my automatic nervous are. 
Similarly God, the Infinite conscious Intensity, 
the life-sustaining power in all that is, in 
whom all creatures live and move and have 
their being, can at any time interfere influen- 


qT 


88 “FOLLOWING ON TO KNOW” 


tially with the vast creation inhabited by 
His all-vital spirit. There is one body—the 
universe—and there is one Spirit—God. And 
God, too, can say, “I keep under My body.” 

Now, there is in this thought, first, a com- 
plete corrective of Pantheism; secondly, an 
unbounded consolation; and, thirdly, a clear 
justification for pleading with the Almighty 
for His beneficent interference in connection 
with any particular matter which is harassing 
our souls, and a complete answer to those 
who try to persuade us that the governing — 
powers of Nature leave no room for any 
special providential ordering; and that we 
might as well pray to a locomotive to stop 
at full speed as to ask the Omnipotent to 
interfere with the reign of law because we 
ask Him. 

First, it is a complete corrective to Pan- 
theism. Pantheism identifies God with the 
universe. It says, the universe is God; 
whereas the universe is the body of God. 
And to say the universe is God is as un- 
reasonable as to say that a man’s body is 
himself; it is not himself, it is the clothing 
and expression of himself. 

Secondly, it provides unbounded consola- 
tion. The picturesque and powerful Eastern 
method of analogy is seen at its very best in 
this simile of the eye, used by the prophet 
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Zechariah, “He that toucheth you, toucheth 
‘the apple of God’s eye.” The analogy is so 
intense as to be almost unrealisable. In all 
the marvellous apparatus of bodily organs 
which collectively make up a man, there is 
no mechanism so elaborate, so perfect, as that 
which protects the apple of the eye. The 
most sensitive organ of the whole body, the 
most exposed to the peril of injury or dis- 
order, it is protected by muscular doors and 
cleansed and moistened by lachrymal glands, 
the action of which is wholly automatic. The 
rapid closing of the eyelid at the approach of 
danger, the immediate flooding of the eye 
with tears, to cleanse away any impurity or 
foreign substance, is not the result of the 
exercise of man’s will. He is wholly uncon- 
scious of the numerous occasions in the course 
of a day when he has been preserved by this 
automatic action from pain and injury. 

When this inspired analogy is reverently 
taken into the sphere of the eternal realities ; 
when it is applied, as in the text, to the in- 
describable nearness and watchful care of the 
Father of spirits, it is a revelation of the 
infinite protection of God that should fill the 
heart with thankfulness. “He that toucheth 
you, toucheth the apple of God’s eye.” Does 
it not bring God infinitely nearer to us than 
eyen the highest conception of a Fatherly 


909 “FOLLOWING ON TO KNOW” 


Providence ruling from outside a universe 
that He has made, and exercising at times 
a special benevolence in favour of certain 
human beings? Does it not assert the inti- 
mate presence of the Divine Spirit in the 
natural world, from which many religious 
conceptions and all materialistic theories have 
banished Him? Does it not distinctly imply 
that all creation, and all the palpitating life 
of the universe, is in a sense an expression 
or embodiment of God, the Eternal Word 
made matter, the thought of the Creator 
expressing itself in the evolution of all 
creaturely life; and that of this body 
humanity is the crown and centre and 
highest expression, the Divine Spirit repeat- 
ing itself, reproducing itself, in separate in- 
telligences, capable of holding communion 
with their Maker ; so that humanity is the 
most precious, most sensitive, most highly 
organised part, “the apple of the eye” of this 
body of God in creation; and he therefore 
that touches humanity touches the apple of 
God’s eye? Moreover, what is true of the 
race is true of the individual. Each individual 
is a type of the race, and destined, ultimately, 
to be consciously identified with the whole, 
without loss of individuality, as the one perfect 
specimen of the race, the glorified Jesus, is 
now identified with the whole, while still the 
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very Person He was. So the individual, here 
in earth’s education, is a microcosm, a little 
humanity in itself; and of each one, however 
obscure and humble and uninfluential, it is 
recorded in the highest heaven that you, and 
I, are so precious to God, and so indwelt and 
ensphered by God, that he that toucheth you, 
to cause you injury or peril, toucheth the 
apple of God’s eye. And around you, un- 
known, unrecognised, is the unceasing action 
of the protecting power closing round you 
invisibly, when you are unconscious that 
danger is near; covering you with«a shield, 
as eyelid covers eye, when evil would enter 
of the very presence of which you have been 
unaware; and when the irritating dust of an 
evil thought, or an encouraged appetite, does 
find its way in, washing you, cleansing you, 
restoring you, through the conviction of sin 
and tears of penitence, by the living water 
of the Holy Ghost, as the lachrymal duct 
washes the eyeball with natural tears. And 
could we only know the multitude of dangers, 
from causes natural and spiritual, from which 
we are thus preserved ; the physical perils, the 
moral falls, the intellectual errors, the heart- 


“aches and sorrows from which we were 


shielded, every twenty-four hours; we 
should fervently, lovingly, and gratefully 
vour out our hearts to our loving Father, 
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and say, “We bless Thee for our preserva- 
tion.” 

But the analogy of the eyeball leads us to 
the reverent realisation of one logical out- 
come of this intimate bond between man and 
God. “He that toucheth you, toucheth the 
apple of God’s eye.” What close identification, 
what inseverability is here suggested! Itisa 
memorable epoch in the history of every man’s 
God-ward growth when his conception of the 
Eternal first rises clear above the solitary God 
of Deism, separated by an immeasurable chasm 
from His creation. I know this conception 
cannot be hurried; it is a growth, and growth 
is not an incident, but a process. But when 
in the ascent of the mountain the sphere 
above the cloud-line is reached, and truth 
shines out, the truth sets free, and a hundred 
inadequate conceptions and rudimentary 
superstitions shell off and fall away, like 
broken fetters of the past. But it is not 
every heart that can bear the logical con- 
clusion. If God is not essentially external 
to His creation; if He is not surveying from 
outside the tears and blood, staining the 
record of the world (as a man watches from 
outside the living occupants of a drop of 
Thames water, magnified on a screen, devour- 
ing one another), then, wonder of wonders, 
He is in it all, as the generative life-sustaining 
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power pulsing through all things! Then the 
groan of the universe is also the sorrow of the 
universal Spirit, and every sigh of human 
anguish is also a sigh of the Divine distress. 
Therefore, as a man suffers when his eyeball 
is touched, God, in some mysterious elemental 
manner, suffers in and with His universe, 
travailing in pain in His creation, enduring 
the present cross, despising the present shame, 
because of the ultimate glory that shall be 
revealed when the whole creation shall 
be delivered from the bondage of corrup- 
tion ! r 

This profound and transcendent truth should 
greatly modify our sense of perplexity, our 
half-consciousness of injustice at the severity 
_ of the world’s education. If the Creator per- 
mitted it, failed to avert it, and yet remained 
external to it, there would be more reason in 
our sense of injustice. If, on the other hand, 
creation is God evolving, under the over- 
whelming constraint of love, that which is 
involved in Himself; knowing that by an 
unalterable, and as yet unexplained, law in 
the nature of things, the purpose could not 
be realised without the fiery ordeal which is 
the only means of transition into higher, 
nobler life; knowing that every pang that 
could ever rack any individual soul, or any 
part of animated nature, must first pass 
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through His own heart; then how immeasur- 
able is the height, the depth, the breadth of 
the love of our God! How complete and over- 
whelming His self-sacrifice in creation! How 
absolutely assured, and how transcendently 
glorious, must be that ultimate perfection 
which He has purposed as “Creation’s final 
law,” if the mystery of evil, and the stain of 
failure, and the discord of sundered wills, and 
the rebellion of sinning hearts, and the 
sanguinary struggles between nations, and 
the scream of tortured bodies, are all to be 
as a short, painful nightmare compared to a 
ceaseless eternity of sunshine. 

Meanwhile, since universal humanity is thus 
the eyeball of God, part of the automatic con- 
sciousness of God, our justification is clear for 
calling upon His influential consciousness to 
come to our aid. Pray to Himto-day. ‘Thou, 
who orderest all things, both in heaven and 
on earth, raise up Thy power, and come among 
us, and with great might succour us. Keep 
under Thy body, humanity, and bring it into 
subjection; interfere with the normal evolu- 
tion of race development, which grows through 
blood and contest, and make, we beseech Thee, 
wars to cease; that all men may live together 
in peace and brotherly love. Have pity on the 
anxious, throbbing hearts of all whose sons 
are exposed to deadly peril. O Thou who 
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hearest prayer, unto Thee shall all flesh 
come.” 


“Holy Father, in Thy mercy, 
Hear our anxious prayer. 
Keep our loved ones, now far absent, 
"Neath Thy care. 


Father, Son, and Holy Spirit, 
God, the One in Three; 

Bless them, guide them, save them, 
Keep them near to Thee.” 











SEXAGESIMA 
‘‘Overcome evil with good.”—Rom. xii. 21, 


THE root-thought of Sexagesima Sunday is 
suggested in the first lesson for this morning’s 
service, the third chapter of the Book of 
Genesis, where we are confronted, for the first 
time in Holy Scripture, with the apparently 
insoluble problem of the presence and power 
of moral evil in a world which God was 
making. The same thought virtually per- 
vades the Gospel for to-day, the parable of 
the sower, which is the sample specimen of 
all parables, inasmuch as our Lord said of it, 
“If ye understand not this parable, how shall 
ye understand all parables ?” 

And I consider that the inwardness both 
of the doom spoken in Genesis, and of the 
analogy drawn from the mystery of growth 
in the Gospel, is summed up in the compendious 
inspired epigram of St. Paul which I have 
quoted, namely, “Overcome evil with good.” 

I pass by the allegorical epitome in Genesis 
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of the progress of Adam and Eve from the 
cage-bird condition of untempted imnocence 
into the first sound of the crash of God's 
manufactory where He converts raw material 
into the finished article, merely emphasising 
the fact that there is far more blessing than 
curse in the expression, “ Cursed be the ground 
for thy sake; in the sweat of thy face shalt 
thou eat thereof.” The experience of the ages 
has demonstrated the hidden blessing in that 
curse. God is man’s responsible Father, and 
when a father would strengthen and brace 
the mind and muscle of his son, and says, 
“ Difficult shall the task be for thy sake,” he 
means him well, not ill. Labour is no curse; 
it is the lack of labour that is a curse. “In 
the sweat of thy face,’ whether in manual 
labour or in brain work, lies the secret of 
happiness. God never curses except it be 
“for thy sake.” In carrying on the thought 
through the parable of to-day’s gospel it is 
essential to remember that there is always an 
inner, and often an inmost, interpretation to 
all parables, even when our Lord Himself, as 
in this case, has vouchsafed a rudimentary 
explanation suitable to the condition of His 
hearers, and accommodated to the conditions 
of the prevailing beliefs. 

Our Lord affirmed positively that His own 
exegesis was necessarily incomplete, that 
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interpretation would be progressive, that the 
Spirit of truth should take of the things 
of the Christ and show them unto men. It 
is so here: the golden key that unlocks the 
inmost of the parable of the sower is the 
declaration, “The kingdom of heaven is 
within you.” God is the sower, man is the 
soil, the seed is the Word, the Logos, the 
outbreathing of the Divine sonship. The 
different receptions of the seed are the 
different experiences of one and the same 
heart; we may, any one of us, pass through 
them all in a single day. Each separate day 
the Sower scatters the suggestions of the Spirit 
of sonship, the call to the higher life, the 
occasions of choice between the higher and 
the lower. The seed falls by the wayside 
when it enters the ear and not the heart. It 
falls on shallow ground when we are emotional 
and yet irreligious. It falls among thorns 
when we deliberately place the temporal 
before the spiritual. It falls on good ground 
when there is real longing to be a worthier 
son of God, a sincerer Christian, a truer 
“witness. 

Now, the whole of this process of human 
education suggested both by the allegory in 
the third chapter of Genesis, and by the 
‘parable in this morning’s gospel, is summed 
up in St. Paul's epigram, “ Overcome eyil with 
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good.” As the snowdrop, the crocus, the 
hyacinth, the wheat grain overcome the inert 
by the activity of the life-germ within, so 
does man, by living out all the goodness he 
knows, by co-operating with his Divine nature 
“overcome evil with good.” 

Consider therefore this epigram as a mes- 
sage from God to man. Look at it for a few 
moments with a mind cleared from the trans- 
mitted conceptions which down the ages have 
haunted the human conscience. Do not define 
the phraseology ; man’s persistency in defining 
phraseology has enmeshed this subject, and 
most other subjects, with difficulties. Consider 
it, not so much as a question of theology or 
of metaphysics, but as a question of common 
sense, and what does it imply? It implies 
that the existence of an element in the edu- 
cation of man in antagonism to his higher 
nature, acting as an apparent obstacle to his 
moral development, an element which for 
want of keener insight we describe as moral 
evil, an element the introduction of which 
into the world is described in the allegory 
in Genesis, is not accidental but providential. 
It is a bias, an influence, a momentum, in 
God’s world. It could no more have been in 
God’s world without God’s permission and 
foreknowledge than the magnetic ether, or 
the internal fires that cause the volcanic 
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eruptions. The fact that it is in God’s world, 
that every soul in God’s world is subject to its 
influence, is, to all whose conception of God 
is that of the limitless, all-powerful Creating 
Spirit, logical proof that it is an indispensable 
condition of man’s education, and of the ful- 
filment of his destiny. 

The inferences which are, in my opinion, 
deducible from the words of the Apostle are 
comprehensive and consoling. First, that in 
a world designed by the All-Good, whatever 
exists, however puzzling, must have pre-existed 
in the infinite mind of the First Source, call 
that First Source by what name we will, 
whether Jehovah, Jove, or Lord; and there- 
fore that we are justified in considering the 
reiterated question which has exercised the 
anxious thoughts of men down the ages, and 
which is suggested to-day in Genesis iii, 
namely, the question “ Whence came evil?” as 
unnecessary and irrelevant. It is as though, 
when a house is in flames, you urged the fire- 
men to discover the origin of the conflagra- 
tion instead of bidding them overcome fire 
with water. The everlasting truth is included 
in the declaration “Of Him, and to Him, and 
through Him are all things.” 

“Secondly, that the conventional traditions 
and conceptions in connection with the 
phenomenon called evil are irreconcilable 
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with the plainest instincts of a healthy 
faith in God. 

The traditional idea of Christendom, for 
example, that a rebellious archangel invaded 
this fair creation and wrought curse and ruin 
in defiance of God, an idea derived from a 
quotation in the Epistle of Jude from the 
Apocryphal Book of Enoch, may serve to 
illuminate the poetic conceptions of Milton’s 
“Paradise Lost,” but it practically annihilates 
the conception of an omnipotent moral King 
of the Universe. 

Again, the noble conception of Zoroaster, 
which has held the thought of the world as 
widely as the conventional Christian concep- 
tion, and which is unspeakably more conso- 
nant with the wisdom, justice, and goodness 
of God than the theory of “ Paradise Lost,” 
inasmuch as it necessitates the ultimate 
victory of Ormuzd, the Spirit of good, is 
- practically inseparable from dualism, and the 
one assumption is as unfounded as the other. 

The third inference from the inspired maxim, 
“Overcome evil with good,” appears to me to 
be this: it implies the entire obliteration of 
the conventional view of the endlessness of 
evil, which for so many generations has 
defaced Christian theology and brought 
unspeakable anguish to the minds of men. 

Apart from the fact that to predicate end- 
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less evil as the activity of an unconquerable 
principle is practical atheism, inasmuch as 
it makes any true conception of God impos- 
sible, this suggestion of the invincibility of 
evil on the part of God implies the possibility 
of a higher standard of morals and attain- 
ment in man than that which obtains with 
God, which is a reductio ad absurdum. 

If I, the weak, the easily tempted, the 
ignorant, the “infant crying in the night,” 
am commanded to overcome evil with good, 
and am furnished with the resources neces- 
sary to obey the command, it can only be 
because as God’s child I can shape my conduct 
on the lines of the Divine activity of my 
heavenly Father. And the Divine activity 
of my heavenly Father is always, everywhere, 
secretly, silently overcoming evil with good; 
not arbitrarily punishing it with unspeakable 
cruelty—this would be to overcome evil with 
evil, and with far greater evil, for as the old 
Persian poet says, “If God punishes me for 
doing evil by doing evil to me, wherein is 
He better than I?”—but overcoming it by 
gradually advancing the evolution of the 
individual and the race to a more perfect 
condition. Therefore to predicate that evil 

“is invincible by God through the endless 
ages, and at the same time to tell me that 
I can overcome it, is seriously to tamper 
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with the sanctity and omnipotence of the 
Creator. 

And one further inference. 

As evil is here, as evil is conquerable, it 
is manifest that exposure to its bias, its 
contradiction, is an inseparable condition of 
moral life. Here again common sense rises 
above metaphysic and theology. God could 
not make a being who has struggled and con- 
quered, and so become a moral being, without 
giving him something to struggle against and 
to conquer. Exposure to contradiction is also 
a condition of bodily life, of flesh life, and 
bodily life is a shadow of spirit life. Bodily 
life progresses by a ceaseless wrestle between 
two apparently antagonistic laws, which have 
been termed the vital and the chemical. The 
vital is ceaselessly building up, the chemical 
is ceaselessly wasting. The physical investi- 
gators have never been able to discover the 
nature and the process of this mysterious 
building up; they have named the micro- 
scopic life-weaving cells “bioplasts,” but of 
their origin they know nothing. For many 
years, till Professor Tyndal, by his experi- 
ments at Bel Alp, demonstrated the absurdity 
of spontaneous generation, the scientific men 
believed that the bioplasts were somehow 
self-engendered from decomposing matter. 
The theory is exploded, and the mystery 
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remains insoluble. But the point is that 
during youth the bioplasts weave faster than 
the chemical processes waste, and rapid 
growth in weight and stature is the result. 
When growth ceases the forces for some time 
are equal, and the perfect equipoise spells 
health. In old age the wasting process is 
more powerful than the bioplastic recon- 
struction, and at last we die because the 
chemical has overpowered the vital. So much 
for bodily life, for flesh and blood. St. Paul 
uses the analogy, though in the most impor- 
tant particular it will not hold; he says, “we 
wrestle not against flesh and blood, but 
against principalities and powers.” In our 
wrestle the chemical cannot ultimately and 
eternally overpower the vital, for the vital 
is the Divine nature, and the Divine nature 
has the power to emerge triumphant from 
the energetic struggle; so the apostle says to 
us, “Overcome the chemical with the vital,” 
“Overcome the natural with the spiritual,” 
“Overcome evil with good.” 

There is, of course, no small proportion of 
that which we call evil in this world that is 
not moral evil, and therefore would appear 
to be excluded from this argument. Physical 

“pain, the sufferings of children, the anguish 
of the innocent animals other than man, these 
are a greater difficulty to many minds than 
moral evil. 
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Of this I do not know any explanation, but 
I do know a consolation ; and I have always 
found it myself in that conversation between 
our Lord and the centurion who asked Him 
to heal his servant. Jesus was at the time 
revealing Himself as the embodiment of the 
changeless love of the Unconditioned Intelli- 
gence, and it seems to me that He distinctly 
accepted the responsibility for this dark and 
inexplicable side of life. 

The centurion said to Him (not in these 
words) “You are the authoritative repre- 
sentative, in this world of sorrow, of the 
Imperial power behind phenomena, as I am 
the representative in Judea of the Imperial 
Cesar; you can heal my servant because 
these sufferings and illnesses are under your 
command as my soldiers are under me: they 
will fly to do your bidding.” It is noticeable 
how immediately our Lord accepts and 
acknowledges the spiritual insight of the cen- 
turion. It was like that occasion when He 
turned round with apparent surprise upon 
Peter, as much as to say, “ How did you know 
that?” “flesh and blood could not have told 
you that.” So it is here; it is said, “Jesus 
marvelled”; He seems to have spoken in a tone 
of surprise, He said, “I have not found a faith 
like this in Israel. This centurion, this pagan, 
has discovered the secret of the Incarnation.” 
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This is to me the consolation, though not 
the explanation. It is not the dominance of 
some evil chance, it is the wisdom and love 
of the human heart of the All-Creating Spirit 
embodied in Jesus, that controls and admin- 
isters for educative purposes, these sorrows 
that seem to have no moral significance. 
Obviously, the eyes of every Martha and 
Mary who see their Lazarus die are too 
dimmed with tears to recognise the fact. 
The spontaneous outburst of grief rather 
complains, “Lord, if Thou hadst been here, 
our brother had not died.” But the essential 
truth, the- unalterable verity recognised by 
the centurion, sweeps away all suggestions of 
cruel fate, and untimely ends, and the rest of 
the pagan talk that clings to our Christian lips. 

Rather should it be, “Lord, because Thou 
art here always, we know, though breaking 
hearts cannot acknowledge it now, that pain, 
even in innocent children and animals, is 
somehow a fellowship in Thy sufferings, and 
that death is not a curse, but a blessing, not 
the extinction of consciousness and love, but 
the commencement of the expanded powers 
and larger activities of the spiritual world. 
Because Thou art here, and because Thou art 
emnipotent and perfect, all our sorrows and 
pains, nay, our dying even, are part of the 
hidden but perfect Eternal purpose.” 
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Revert for a moment to the command, 
“Overcome evil with good.” How can we set 
about it? First, certainly by starting from 
the right premises. All in first causes is from 
God, God is the perfect goodness, therefore 
evil, however degrading its conditions, is after 
all a lower good, the excreta of good, the soil 
in which good is planted. Therefore I can 
overcome. Good is always stronger than 
evil, “where sin, there, much more, grace.” 
Secondly, by recognising that the peculiar 
self-utterance of God is Jesus Christ, and that 
Jesus Christ is the embodiment of a universal 
sonship, and therefore that the overcoming 
principle is in me and in all men, and, being 
Divine, is ultimately irresistible. I will there- 
fore overcome evil in myself by emphasising, 
predicating, calling into operation the good. 
I will overcome the natural with the spiritual, 
the temporal with the eternal, the phenomenal 
with the real; where I find an evil tendency 
in myself I will instantly call upon the oppo- 
site tendency in the Christ nature within me 
and accentuate it. 

And in the world around me, how shall I 
strive to overcome it? By becoming an 
optimist ; by assuring myself that wherever 
I see evil good also is present in greater 
strength, and that the way to make anything 
that lives better, whether a horse, a dog, or 
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aman, is to begin by making the best of it, 
by finding the good in it and drawing it out. 
Try and meet the irritability of a can- 
tankerous companion, or even a bad-tem- 
pered horse, with an exhibition of irritability 
on your own side; does it succeed? No, be- 
cause you are trying to overcome evil with 
evil. Conquer by the simple might of good- 
ness, by self-suppression, and Christ-like 
sweetness, and you will overcome, as the 
early Christians overcame the heathen world, 
by sheer goodness; as Dr. Arnold overcame 
lying at Rugby—“It is no use,” they said, 
“telling a lie to the Doctor, he always be- 
lieves you”; as Orpheus overcame the en- 
chantments of the sirens, by still sweeter 
music. 

Thus shall we be doing our part to co- 
operate with the Divine Creative Spirit who 
is pledged by His Omnipotence ultimately to 
overcome all evil and turn it into good. 
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“That I may know Him, and the fellowship of His 
sufferings.” —Puiu. iii. 10. 


It is the thought with which I desire to enter 
into Lent, to the exclusion of the conven- 
tionally accepted theories derived from Latin 
theology of the Cross and Passion, the 
Precious Death and Burial of the Lord Jesus 
Christ. That cross does not suggest to me 
substitution, but identification. George 
Macdonald, in his “ Unspoken Sermons,” says : 
“When men speak of the justice of God, let 
them see that they do mean justice. The 
doctrine of substitution is a horrid phantasm, 
a shameless fiction, a libel on the character 
of the honest and just God, who will by no 
means treat the innocent as guilty, and the 
guilty as innocent.” And the late Archbishop 
Magee, a champion of the evangelical school of 
thought, says: “Where in the whole New 
Testament is it alleged that Christ died in 
order to appease an angry God? Nowhere. 
115 
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The notion that He has done so is no truth of 
revelation. This idea of a Christ dying to 
appease the Divine vengeance is not Christian, 
it is directly anti-Christian. It is, indeed, a 
mere reversion to the worst ideas of pagan 
sacrifice; it savours of the heathen temple, 
with its grim, fierce idols, and its reek of 
blood; but it is not ours.’ 

St. Paul places in our hands a ise which 
unlocks the mystery into which, we are told, 
the angels desire to look, and which abolishes 
the assumption that God needs to be recon- 
ciled to man, in his declaration, ‘“‘God was in 
Christ, reconciling the world to Himself”; and 
it is in the spirit of that inspired declaration 
that I would endeavour to share, during this 
Holy Week, in the aspiration of the words of 
my text, “That Imay know Him, and the 
fellowship of His sufferings.” 

“God was in Christ.” Consider, for a 
moment, this authoritative affirmation. It 
has a universal application, and a particular 
application. In the universal sense God was 
never otherwise than “in Christ, recon- 
ciling the world to Himself.” The Lamb 
was slain “before the foundation of the 
world.” In the Eternal mind things do not 
“happen,” they “are.” When they what we 
call “happen” it is a manifestation in time 
relations of an eternal truth. “Redemption” 
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is therefore not a scheme to amend creation. 
“Creation” is an incident fitting in with 
redemption. “God was in Christ,” in the 
universal sense, inasmuch as God is in every- 
thing. From inmost to outmost, from height 
to depth, One life is immanent in the 
universe; One Self-expressing, Self-evolving 
Creative Soul is in all, through all, above all. 
Call Him by what name you will, the laws of 
thought demand the inference that God, the 
Absolute, is the Universal Reason, the 
Universal Soul, the Immanent Creative 
Intensity. Pope was right when he said— 


‘All aré but parts of one stupendous whole, 
Whose body nature is, and God the goul.” 


It is obvious that the finite mind cannot for- 
mulate into a mental limitation this majestic 
conception. Mr. Herbert Spencer truly says, 
“The momentum of thought carries us beyond 
conditioned existence to unconditioned exis- 
tence, and this ever persists within us as the 
body of a thought to which we can give 
no shape.” No, perhaps we can give it no 
shape, till indeed we are believers in the 
Incarnation ; then it takes shape. It was one 
of the purposes of the Incarnation to give 
itshape; but, without shape, it teaches us to 
face God everywhere, and in everything; to 
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discover His secret, wherever there is life; to 
recognise— 


“How out of a past without record, through processes 
secret and strange ; 
Life growing, advancing, ascending, strives upward, with 
change upon change. 
Ever from coarser to finer, ever from parts to the whole ; 
Ever from brute to the man, from the sense to the 
radiant soul.” 


And in this profound idea, though it has no 
shape, there is peace and reconciliation, for we 
know that Fatherly thoughts and purposes 
are ever pulsing through us; that the in- 
dwelling, overruling Will must be victorious 
inthe end. Moreover, the perplexing mystery 
of pain assumes another aspect under this 
knowledge. For just as there is not a nerve 
in my body, the sensitiveness of which does 
not reach my soul, so there cannot be a throb 
in this multitudinous universe that does not 
reach the Universal Soul. Creation is Love 
uttering itself, and the self-sacrifice of God is 
not so much His embodiment in one man as 
His conditioning Himself in all men; and His 
Incarnation in the Perfect Man is the symbol 
of His ceaseless operation in all men. Thus 
redemption, esoterically, is not one isolated 
act in the limitations of time, effected at one 
definite moment in history, but a maintained 
attitude of spiritual evolution; the Divine 
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redeeming seed in man, atoning, at-one-ing, 
the human and the Divine; and in the 
profound, the elemental, the universal sense, 
the share which falls to the lot of each one 
of us of the inevitable educative suffering 
of this mortal life is, verily and indeed, “a 
fellowship in His sufferings.” 

But there is, as I have said, a more limited, 
direct, particular interpretation of the affir- 
mation, “God was in Christ.” God is Spirit, 
and in the universal sense humanity is His 
Incarnation ; and He has expressed Himself 
throughout all the races of men, and through- 
out all the course of human generations ; and, 
doubtless, in the Infinite and Eternal purpose, 
when God shall be all in all, God’s full Son will 
be found to be not one man, but the whole race 
of men in Him. But the human race as a 
whole, when plunged by human birth into the 
flesh garment of time, loses (St. Paul tells us, 
not willingly) the consciousness of its Divine 
origin, and of the supreme fact of its Divine 
sonship. And the doctrine of the Incarnation 
is that in the fulness of time the Parent Spirit 
embodied His nature, manifested Himself, in 
One Specimen of the race as in no other. The 
unique office of this One Specimen was to make 
known the character of God, and to interpret 
man to himself. The full mystery of the 
indwelling of the Creative Spirit in Jesus 
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verily literally, may be, nay is, insoluble. 
Into the interior relations of the Infinite Soul 
with Jesus His supremest manifestation, His 
actual embodiment, no mental understanding 
can penetrate, and to attempt definitions is to 
be re-entangled in the fruitless casuistical 
cobwebs of the past. As one has said :— 


“ Keclesiastics, spider-like, o’er Jesus Christ, the door, 
Have spun their cobwebs thick until they’ve darkly 
closed Him o’er.” 


To those cobwebs it is not well to add. St. 
Paul, in Phil. iii, presents a creed—an ex- 
tended definition of vicarious propitiation— 
which may fairly be paraphrased as follows: 
The Eternal Word, whom we know as Jesus, 
thought it not a prize to be grasped at to 
abide inert and unmanifested in the universal 
life of the Godhead, while a whole race of 
God’s sons needed uplifting; but voluntarily 
individualised Himself in the limitations of a 
human body, divested Himself of the attributes 
of infinity, and became man; and in this 
form, as man, completely atoned, at-oned, 
human will and _ self-consciousness to the 
high and perfect will of the Absolute; and 
so offered to the Father, in the name of the 
race, that perfect holiness, purity, self-forget- 
fulness, obedience, humility, for which the 
Father-heart of the Creator yearns. This 
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unspeakably beautiful hunger of the Absolute, 
for the perfection of the differentiated self- 
utterances called men, is the only element 
in God’s nature that requires propitiating; 
and the Perfect Elder Brother of the race 
propitiated it by concentrating in Himself 
all that is implied by the utterance, “Lo, I 
come to do Thy will, O God”; and by offering 
it to the Father, in the name of the race, 
which is so cemented by solidarity that what 
is done by one is done by all. That is what 
I understand by vicarious propitiation. 

Possibly this is as far as the mind of St. 
Paul would venture in the direction of defini- 
tion. But two considerations are justifiable : 

1. “God was in Christ.” The Absolute was 
under that limitation; and, under that limita- 
tion, He tasted every bitter ingredient in the 
cup of human suffering. He endured, studied, 
analysed, sorrow, pain, temptation, in their 
minutest details, that He might be able to 
sympathise to the uttermost with the children 
of men. Kingsley once questioned Turner as 
to his source of inspiration for his masterpiece 
of colour and arrangement, “The Storm at 
Sea.” “I painted it,” replied Turner, “under 
the stimulus of a personal experience. I was, 
at my own desire, lashed to the mast of a ship 
ina gale off the coast of Holland that I might 
study every incident in detail.” 
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Here was the secret of that wonderful 
picture. He described what he had seen, and 
painted what he knew. He might have 
laboured at speculatively mixing colours in 
his studio for ever without producing that 
effect, but he had read the secret of Nature 
in her paroxysm, and reproduced what he had 
experienced. 

It is only with hearts bowed in reverence 
that such analogies can be applied to the 
Creative Soul of the Universe; but was it not 
thus that He, “who for us men and for our 
salvation came down from heaven,” learnt the 
secret of reconciling the world to Himself and 
saving His people from the tyranny of their 
sins? He might, according to the epistle for 
this morning, have remained in the mysterious 
spirit spheres for countless ages, and not have 
known by the one sure test of personal 
experience the bitter sorrows of the bleeding 
hearts of men. But here is the doctrine of 
Calvary. He was made man; He faced the 
tempest of the warring passions of the human 
body, and encompassed with the weakness of 
the nature of the seed of the woman, and 
lashed to the mast of the accursed tree of 
Calvary, He gained, through suffering, His 
unerring diagnosis of the diseases of human 
hearts and His skilful touch in healing, purify- 
ing, elevating human lives. “He suffered, 
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being tempted.” “Wherefore He is able to 
save to the uttermost them that come unto 
God through Him.” 

2. Again, “Man was in Christ.” Though it 
is Divine perfection, Divine example, Divine 
teaching, we are studying in the Holy Week, 
still Jesus declares we are His brethren, His 
co-heirs. He would say, “ Ye children of men, 
I am the visible embodiment of the poten- 
tiality, the inmost, the Divine Sonship, the 
hope of glory in each one of you.” You have 
the “same mind”; let that mind, that higher 
impulse, become operative; “let this mind be 
in you which was also in Christ Jesus.” 

And now we come to the simple, the 
practical, the ethical, almost the commonplace. 
In Holy Week we are invited to lay down the 
motives, the principles, that guide our lives, 
side by side with the yielded will and perfect 
sonship of the Elder Brother of the Race, and 
discover what likeness there is in ourselves to 
that character to which we are inevitably 
“predestined to be conformed.” If we are 
wise we shall mentally follow His steps from 
day to day, noting His mind, His attitude, His 
behaviour in this last crisis of His life, on to 
the darkness and gloom of the closing scene. 
In that strength of self-sacrificing will, in that 
perfect familiarity with the coming agony, 
followed by so entire an acceptance of it, He 
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undoubtedly presents to us a standard 
unattainable in its loftiness; but “ we have the 
mind of Christ,” and to develop that mind will 
be to be penetrated by His Spirit, and, little 
by little, to be conformed to His image. For 
example, are you ever tempted to be irritable, 
resentful, contemptuous at the ignorance of 
others, especially when it makes them do 
stupid and annoying things? Consider His 
Divine forbearance with ignorance. Ignorance 
may, of course, be culpable ; when the faculty 
of spiritual discernment, which is the intuitive 
as distinct from the rational faculty, is 
clouded by the deliberate sensualising or 
materialising the life, then ignorance is 
culpable. Against such ignorance we may well 
pray, “ From all blindness of heart, good Lord 
deliver us.” But the ignorance that is the 
result of man’s subjection to illusion by the 
will of God constitutes an irresistible claim 
upon His compassion. He bears with that wild, 
melancholy demonstration of Palm Sunday ; 
that senseless waving of branches, and mean- 
ingless acclamations of a populace who knew 
not what they did. He weeps over the city. 
“QO Jerusalem, if thou hadst known!” When 
they tortured His body He only cried: “Father, 
forgive them, they know not what they do.” 
There is no rebuke to human anger, and 
human contempt for the ignorance of others, 
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comparable to this riding into Jerusalem, this 
weeping over the city, and the first golden 
word from the Cross. Again, His attitude 
under insult, injustice, cruelty, is a standing 
rebuke to our habitual retaliation, resentment, 
self-vindication under the smart of the unkind- 
ness of others. F. R. Havergal was once 
asked how she could accept trouble that came 
through the wrong-doing of others, as the will 
of God. She replied, “ By the time it reaches 
me, it is the will of God for me.” A well- 
known evangelistic preacher once emphasised 
that lesson to a brother minister, who came to 
him in deep depression, with a doleful story as 
to his ill-treatment by members of his Church. 
The great preacher quietly asked him— 

“ Did they ever spit in your face?” 

“No, they haven’t come to that.” 

“Did they ever smite you with the palais of 
their hands?” 

“No. Hy 

“Did they ever crown you aut thorns ?” 

There was no answer to this question, and 
the preacher continued— 

“Your Master and mine was thus treated, 
and all His disciples fled, and left Him in the 
hands of the wicked, yet He opened not 
His mouth.” 

I suggest, then, the mental exercise of 
following in thought His footsteps through 
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the season of Lent, not with profound esoteric 
speculations, not with meaningless temporary 
asceticisms, but with the utmost simplicity, 
testing the very surface of our lives as to 
commonplace details. And if we thus follow 
Him, we shall find that day by day the 
standard of the Cross and Passion confronts 
and rebukes our aimless, self-assertive, selfseek- 
ing lives, our hearts blighted with selfishness. 

One last word. Every one knows the story 
of Count Zinzendorff, the founder of the sect 
of the Moravians. Worldly, careless, uncon- 
verted, he gazed upon a picture of the Cruci- 
fixion, on the frame of which was inscribed the 
motto, “This have I done for thee; what 
doest thou for Me?” The question penetrated 
his heart and transfigured his life. 

The clearness of our consciousness of identi- 
fication with the mind of the perfect Elder 
Brother will be the measure of our eagerness 
to counteract the restless sobbing of a world 
darkened with sorrow and laid waste with sin. 

To every one of us He says, from Calvary’s 
Cross, “ What doest thou for Me?” Let us 
each one give Him back the answer before 
Easter Day. The underlying principle of 
Calvary is continued in every earnest worker 
who labours remedially amidst the multitu- 
dinous distresses of his fellow-men. - The 
crowning test of possessing the mind of 
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Christ is personal association with His 
redeeming work in the world. To share in 
the mystery of the Divine distress, to know 
the “fellowship of His sufferings,” is to take 
your part in remedial work, to save His 
people, and so to bring joy to His heart. 
From early childhood we have known and 
appreciated the sweet German legend of the 
robin redbreast’s crimson feathers. I care not 
how often I repeat it, for I love it, as it is 
an allegory of a spiritual truth. The fable 
runs that, touched perhaps by that secret 
attraction that draws all that lives to the 
Maker of all life, the tiny bird lit upon the 
Cross of ‘Calvary, and strove with all his 
force to withdraw one thorn from the crown 
that was tearing His sacred brow. When 
success rewarded his efforts, the gush of 
blood that followed crimsoned his breast, 
and, in recognition of his action, he was 
permitted to bear, ever in his body, the 
“marks of the Lord Jesus.” Absolutely 
certain is it that those who draw forth but 
one thorn from His brow, by faithfulness, sub- 
mission, courage, perseverance, self-denial, 
sympathy, seeking and saving His lost, are 
lessening His burden, lengthening His arm, 
rejoicing His heart, sharing in the mystery 
“ef His Divine distress, and fulfilling the 
aspiration of the text, “That I may know 
Him, and the fellowship of His sufferings.” 
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ALL SAINTS 


“That ye may be strong to apprehend with all saints.” 
—Epu. iii, 18. 


THE undying power of the festival of All 
Saints is the perpetual witness it affords to 
the ineradicable instinct of survival in man. 
Wherever man has in any age risen above the 
lowest stages of a merely animalised life, a 
strong impression of the powerlessness of 
physical death to annihilate his consciousness 
has possessed him. “How would you wish us 
to bury you?” asked the friends of Socrates. 
* Any way you will,” replied the sage, “if you 
can lay hold of me; but do not say at my 
funeral, ‘Let us bury Socrates.’” Whatever 
theories may prevail, mere materialism will 
never hold the thought of the race. Its 
repulsive credo, “I believe death ends all, 
for ever and ever, Amen”; its degrading 
paternoster, “Our body which art on earth, 
hallowed be thy name”; is contradicted by 
the instinct of every man who knows that 


-he is, that he thinks, wills, aspires. 
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It is interesting to note with what tenacity 
even thinkers who practically reject the 
Divine origin of Christianity, cling to the 
conception of personal continuity. Renan, 
the uncompromising, but reverent-minded 
sceptic, dedicates his celebrated work, the 
“Vie de Jésus” to the memory of his sister, 
and invokes her pure soul to reveal to him, 
from the bosom of God, in which she rests 
those truths which are mightier than the 
grave, and take away the fear of death. 

The Catholic doctrine of the Communion 
of Saints, which in its universal aspect is 
the unity of all life with the Divine, meets 
this instinct, and satisfies it with a revelation. 
The instinct cries— 


‘Can a finite thing, created in the bounds of time and 
space, 
Can it live and grow and love Thee, catch the glory of 
Thy face, 
Fade and die, be gone for ever, know no being, have no 
place?” 


Revelation answers, “God is not the God 
of the dead, but of the living; for all live 
unto Him.” “This mortal must put on 
immortality.” “Ye are come unto an in- 
numerable company of the spirits of just 
men made perfect.” 

Indestructible personal identity is, then, the 
solemn thought of All Saints, and its first 
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application is naturally to the memory of 
those whom we have seen pass away into 
the night and their place know them no 
more. Communion of spirit with the de- 
parted is not a visionary emotional fellowship 
but an essential reality ; its nature is the 
possession of a common Divine life; God is 
the inmost essence in every man, therefore 
man is immortal ; its operation is love and 
affinity. 

Some whom we have loved have departed 
with characters formed, wills yielded, appe- 
tites conquered. I believe they are greatly 
capable of influencing us. They loved us 
dearly on earth, prayed for us daily; would 
have made any sacrifices for us. Now they 
are in higher conditions, in fuller, freer, 
completer life. Natural affinity of spirit, the 
constraint of tender affection, the urgent 
necessity that must rest upon every child of 
God for remedial activity, would surely lead 
them to endeavour, at least, to impress our 
spirits by some impact of mind upon mind, 
to set free for us good influences by prayer. 
That we are not actively conscious of their 
influence is no proof that they are not 
working for our benefit. We were often 
unconscious or unregardful of their love when 
they were with us. The Communion of 
Saints is not memory, it is present love. Can 
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you call up at will a vivid mental picture of 
the familiar features of one you loved on 
earth? Sometimes it is impossible to do so; 
sometimes the memory of the eye wholly 
fails, and the picture will not fill in. At 
other times, unbidden, the loved features 
come vividly before you, and the mental 
picture is there without effort. I think at 
that moment they are seeking spirit com- 
munion with us; they are somehow mingling 
with our lives. Others, whom we have 
greatly loved, have passed away manifestly 
in incompleteness, with capacities not yet 
developed, powers not yet called into exercise, 
faults not yet corrected. Now I believe that, 
if we are faithful, true, and believing, we can 
influence them for good, not, perhaps, so 
much by praying for them as by praying 
with them; by reaching forth in spirit to 
the condition in which they are, and seeking 
identification with them in heart. Not that 
to pray directly for them is in any sense to 
be reprehended. The common objection to 
praying for the departed is a most puerile 
superstition, and every time our’ Lord 
preached in a synagogue He must have taken 
part in prayers for the dead. Prayers for the 
progress of the departed, in holiness and 
happiness, abound in the early liturgies of 
the Church, and especially in connection with 
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the celebration of Holy Communion. It is 
clear that St. Paul recognised that the con- 
dition of the departed could be influenced by 
the actions of the living, for he alludes to the 
custom which obtained, in early days, of 
baptizing a proxy for those who had died 
unbaptized. All such thoughts as these are 
practical. They do not, of course, answer all 
problems which the restlessness of severed 
affection suggest, but they lift the thoughts 
away from the earthly; they tighten the 
bond with the heavenly; they thin the veil 
between ourselves and the departed; they 
forbid us to sorrow, as men without hope, 
for them that have fallen asleep. It is a 
special boon when the Father allows two 
loving spirits to pass actually together into 
the unknown world; but it is rare. Death 
would lose more than half its horrors with 
some of us if we could ensure it; but a clear 
faith in personal immortality, and the Com- 
munion of Saints, alters the long “goodbye” 
of bereavement into the shorter “ good-night” 
of expectation. Being sure of reunion with 
our loved ones, and of mutual recognition, 
we can say, when they depart— 


Only good-night, beloved, not farewell; 
A little while, and all His saints shall dwell 
In hallowed union indivisible. 


10 


Good-night. 
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“Until we meet again before His throne, 
Clothed in the spotless robe He gives His own, 
Until we know as we are known. 
Good-night.” 
Because we are sure that 


‘‘ With the morn those angel faces smile 
Which we have loved long since and lost cvs 


Now I desire to encourage the thoughtful 
to unfold for themselves the meaning of St. 
Paul in this beautiful third chapter of the 
Epistle to the Ephesians. 

The immortality of man is a fact because 
God is immortal, and man is the son of God. 
And yet St. Paul says this mortal must “ put 
on” immortality. Yes, as you would say, 
“This child must put on manhood; this cater- 
pillar must put on the butterfly; this tree 
must put on foliage”; not something super- 
added from without, but something evolved 
from within. That is, the continuous activity 
of reason, imagination, will, must cause the 
immortal life to be realised as a fact, and 
taken into account in all we do. Of course, 
here in the flesh, we only see with the natural 
eye the more earthly half of our lives. Faith 
and spiritual instinct make us conscious that 
there is another half held in the purpose and 
presence of God. It is our Father’s contract 
with us, sealed in our baptism, “even if we 
believe not, He is faithful: He cannot deny 
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Himself.” The legal word “indenture” is 
derived from the old custom of tearing a 
contract in half, one half being kept by 
each party to the contract; and when the 
projecting bits of one half fitted into the 
indentations or indentures of the other half, 
the contract was valid. 

Thus, when the Father reveals all to us, 
when we shall know even as we are known, 
we shall find that the part held by Him, hid 
with Christ in God, fits all the rents and 
vacancies and puzzles and broken bits of our 
half, and His eternal covenant will be kept. 
Meanwhile this beautiful chapter is given to 
us as an exposition of what it is thus to 
put on inimortality, and be trained for the 
heavenly life. Study it if you will; I can 
only barely suggest the thoughts; “strong 
to apprehend with all saints.” The definition, 
here implied, of a saint is that it is one who 
has apprehended something, rather than of 
one who has attained a great reputation for 
sanctity by asceticism or noble deeds; one 
whose mental conception, whose capacity for 
thought, has become so quickened and en- 
larged as to enable him to realise a great 
idea, which so possesses him that holiness 
follows naturally. And St. Paul’s prayer for 
his converts is that they too may in a 
‘measure possess this widened apprehension, 
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which will link them to all saints—an appre- 
hension of what? Of the widest, deepest, 
noblest views of God, first, as universal 
Father, “of whom,” says St. Paul, “all 
fatherhood in heaven and earth is named.” 
So that we, still in life’s daily fever, still 
burdened with the throbbing head, the aching 
nerve, the saddened heart, are one in parent- 
age, one in hope, one in assurance, with the 
whole company of the kingdom of heaven. 
Secondly, an apprehension of Him as love 
too deep to be fathomed; love that is all- 
embracing in length, breadth, depth, height; 
love that has embodied itself in the Incar- 
nation, and calls itself “the love of Christ 
that passeth knowledge.” 

Here is the apostolic recommendation for 
the mental attitude of him who would put 
on his immortality and unite himself with all 
saints. It is to possess an immovable trust 
in eternal goodness, justice, fidelity, and love; 
an implicit confidence that, in spite of appear- 
ances, the inmost nature of all things is good, 
since “of Him, and through Him, and to Him 
are all things.” It is to say with Marcus 
Aurelius, “Thou wilt do well for me and the 
world”; to say with Browning— 


“God’s in His heaven, all’s right with the world”; 


and to cultivate this bent of mind, to 
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strengthen it by prayer, by Holy Communion, 
by care for others, by self-control; clearly 
it calls for effort, real effort. St. Paul 
himself says, “I count not myself to have 
apprehended, but this one thing I do, 
forgetting those things that are behind.” 
Well, that one thing I imagine we can 
do too, forgetting those things that are 
behind ; those wasted opportunities, those 
forsaken ideals, those evil memories, those 
shameful doubts. We can set our faces 
Godward to-day. Now, here, at the Blessed 
Sacrament, we can reach forth the hand 
of faith, reach it into Paradise, into the 
Communion of Saints, into the presence of 
the Lord, and say, even out of the darkest 
experience, “I know whom I have believed, 
and am persuaded that He is able to keep 
that which I have committed unto Him 
until that day.” 














ALL SOULS 


‘“ And Elisha prayed, and said, Lord, I pray Thee, open his 
eyes, that hemay see. And the Lord opened the eyes of the 
young man ; and he saw : and, behold, the mountain was full 
of horses and chariots of fire round about Elisha.”—2 Kines 
vi. 17. 


To-pay is’All Souls day, and we read in the 
Prophet Ezekiel, “ Behold, all souls are Mine, 
saith the Lord.” Not only All Saints, that 
goes without saying. The simple, gentle, 
pure, truthful spirits that have passed over— 
the multitude that no man can number—they 
are obviously, manifestly His. But All Souls 
—the soiled, the sinning, the degraded, the 
outcast—they too are His. He made them. 
He is responsible for them. He cannot be 
defrauded of them. MHe cannot lose them. 
Wherever they are, to whatever distance 
banished, He holds them, trains them, in- 
fluences them, unfolds them, remelts them, 
effects their ultimate moral restitution, be- 


cause they are His and His name is Love; 
. 143 
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and, as Jesus told us, “no man can snatch 
aught out of His hand.” 

Historically, we are justified, at this time, 
in blending together the two thoughts, All 
Saints and All Souls. For a thousand years 
All Saints day has been observed by the 
Christian Church in this country. Before the 
Reformation, the Church, with merciful 
tenderness, observed the day following the 
festival of All Saints as All Souls day—a 
day on which to remember and to pray for 
the failures, and the sinners, and the wan- 
derers, who had passed out of life un- 
awakened, unrepentant, unabsolved; the 
multitudes who were obviously not saints. 
After the Reformation, when the foolish and 
cruel heresy obtained that physical death 
fixed for ever the condition of the individual, 
All Souls day was obliterated from the 
calendar. Thank God, the thoughts of men 
have widened; their conceptions of the. 
Infinite Originator have broadened; the non- 
moral tyrant of the old doctrine of election is 
dethroned; in his place is enthroned the 
moral Love-Spirit, whose resources are limit- 
less, whose responsibility is undeniable, whose 
love is immeasurable; and now every true 
and fearless thinker restores to his thoughts, 
if not to his calendar, All Souls day, and 
blends it with the festival of All Saints. 
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The festival of All Saints is the annual 
authoritative protest of the Church universal 
against the profound gloom of materialism, 
and the annual affirmation of the continuity 
of the individual. I do not propose to un- 
earth the old foundations to see if they need 
underpinning. Indestructible personal identity 
is an irresistible inference from the deeper, 
truer conceptions of God. God is the inmost 
substance in every man; therefore man is 
immortal not on account of any attainment, 
but because the immortality of God is em- 
bedded in his nature. We live because God 
lives. Jesus, the Perfect Specimen of 
humanity, materialised Himself into visibility 
after His death, in the presence of chosen 
witnesses, to demonstrate the identity of His 
individuality ; and He told us to draw the 
inference. He said, “ Because I live ye shall 
live also.” We are, therefore, absolutely 
certain that the life of which we are con- 
scious now is not running out into anni- 
hilation, but into development. We are 
equally absolutely certain that the loved 
human friends who have passed from our 
sight are alive, conscious, progressing, 
evolving. The silver cord of physical life is 
loosed, the golden bowl of visible embodi- 
ment is broken, with the result that they are 
in more spiritual conditions, in fuller, freer, 
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completer life. It is useless to ask where. 
The creaturely accommodation of what we 
call locality is probably not an attribute of 
the sacred abode of the blessed departed. It 
is clear that there is a mode of existence, 
a sphere of being, an unseen universe, into 
which the Saints and the Souls pass when 
emancipated from the limitations of the body. 
That it is not demonstrable to the senses is no 
argument against it. There are multitudes 
of sights and sounds in the seen universe 
which are not cognisable by the ordinary 
organs of sensation and perception. If our 
natural senses were at this moment mira- 
culously quickened, we should find that we 
were surrounded by sphere upon sphere of 
natural activities now utterly beyond our 
perception. We should analyse the infinite 
ether, watch electro-magnetic radiation, listen 
to the busy weaving of the microscopic germ- 
cells that build the substance of a flower and 
repair the waste of a human body, recognise 
the chemical combinations that produce the 
illumination glowing in our electric¢ lights. 
These are realities, but they are super-sensuous 
realities. It is no greater wonder that we 
should be surrounded by a world which is 
above, beyond, and around the world of sense. 
The day will come for all, in which our inner 
faculties will be opened, and we shall see. 
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We were physically alive for some months 
before we had any evidence of the existence 
of this world. The day came when the senses, 
which were there in germ, opened, and we were 
face to face with the world. It will be so one 
day with the unseen world; then it will not 
be that anything will appear, but we shall see 
what is. It is not desirable that these inner 
eyes shall be opened during the Divine process 
of human education. Very few are fit for it; 
and of those that are fit for it, very few could 
endure it. Isaiah, Daniel, John, were over- 
powered by it. Some, like Elisha, St. Paul, 
Swedenborg, Jacob Boehme, John Wesley, 
have seen into the spirit world, and have con- 
tributed evidence, from interior sight, of this 
more exalted plane of human life; but it is 
undesirable for the averageman. To live here 
in that condition of supernatural ecstasy 
which lays open the secrets of the higher 
sphere of being, would be to live not as men, 
but as semi-paralysed wingless angels, use- 
less in this world, and not attuned to the 
other. 

The history of Elisha at Dothan is an in- 
spired record of one of these rare glimpses 
into the invisible world surrounding us which 
adds to the dignity, the grandeur, the security 
of this earth life, by assuring us that we 
are encompassed by spiritual intelligences 
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empowered to act on humanity—guiding, 
arranging, inspiring, protecting. 

“Chariots of fire and horses of fire!” 
Obviously this appearance was the form or 
accommodation which would most assure the 
trembling servant of Elisha of the sure 
protection surrounding him. If, in similar 
circumstances of peril, the new power of open 
spiritual vision were vouchsafed to us, the 
appearance would probably be wholly dif- 
ferent. The spiritual intelligences would 
assume whatever shapes would most assure 
us of protection. The fact is the same, the 
truth is the same. The spiritual beings in the 
other world, the Saints, they whom we call 
angels, the greater number of whom are 
human beings who have passed gloriously 
into the higher sphere, are actively, intelli- 
gently, influentially occupied in advancing, 
by invisible agency, the moral restitution of 
mankind. Is it not obvious that they would 
doso? We are surrounded, says St. Paul, by 
“an innumerable cloud of witnesses.” Amongst 
them are some of our closest and dearest. 
The mother who bore us; the father who 
taught us by his forbearing love what the 
love of God must be; the child who has gone 
before us; would they not cheer, encourage, 
console, protect us, if they could? And what 
are they now? Individually the same beings, 
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emancipated from bodily limitations, pulsing 
in the higher world, “always beholding the 
face of our Father in heaven.” They are 
ministering spirits, “horses of fire and chariots 
of fire,” round about the Elishas that they 
have loved. 

Very strikingly did the Poet-laureate bring 
out that thought in his poem upon the memory 
of Queen Victoria. He makes the Queen 
speak to us from the spirit world, and 
say— 

‘‘ Lying on life’s other shore, 
Wakeful now for evermore, 
Over you I still will reign, 
Still will comfort and sustain. 


Through all welfare, through all ill, 
You shall be my people still.” 


The idea is grand, magnificent. It implies 
that every aspiration, every throb of real 
sympathy in the spirit world, enters the 
atmosphere of our globe, and, like “ horses of 
fire and chariots of fire,” protects us in our 
blindness as we blunder through life. 

Let us, then, learn the lesson from the vision 
of Hlisha. It is a picture of the eternal 
realities that surround these lives of ours. 
It is a proof that man is not merely an 
animal organism, but an immortal spirit 
belonging to two worlds; that though, for 
educative purposes, he is smothered for awhile 
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in the animal, his true ego belongs to the 
spiritual; that the world of spirits is floating, 
in all its power and beauty and energy, around 
him; and that greater are they that are with 
him than they which are against him. The 
weakest amongst us is not fighting alone. In 
temptation and trial and soul darkness, when 
we seem hopelessly overmatched, when the 
Syrian hosts of our lower nature are besieging 
us with haunting memories and evil thoughts 
and faithless suggestions, when the cry goes 
up, “Alas! Master, what shall we do?” if 
some Elisha were at hand to pray, “Lord, 
open his eyes, that he may see,” we should see 
the mountain “full of horses of fire and 
chariots of fire.” It is better that we should 
not see. ‘Blessed are they that have not 
seen, and yet have believed.” It is better 
that, with a powerful effort of the will, we 
should cross by faith the threshold of the 
door which divides us from the world beyond 
the senses, and simply believe that the unseen 
is greater than the seen; that more are they 
that are on our side than they which are 
against us. 

“Against us!” But are any of the beings 
of the spirit world against us? “All Saints” 
will obviously be on our side, but “All Souls!” 
would not some of that number harm us if 
they could? I reply that I think there are 
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“seducing spirits,” disincarnate human beings 
of low character, imperfect, crude, more 
ignorant than ourselves. I think that for 
awhile after death they haunt the grosser 
atmosphere of our world; they are not yet 
awakened, and they blindly hunger for the 
limitations they have left. I think they 
desire to unite themselves with us. I think 
that there is grave peril in  frivolously 
attempting, in so-called séances, to open com- 
munication with them; but I am convinced 
that they are under training, under discipline; 
they are not overlooked, forgotten, neglected 
by the Father-Spirit of the world. I think 
that on certain rare occasions they are per- 
mitted, for their education, an abnormal kind 
of temporary identification with carefully 
chosen human beings. I have always con- 
sidered that this is the only reasonable inter- 
pretation of the much-criticised story of the 
demoniacs of Gadara, and the departure of 
the demons into the swine. These demons, or 
disembodied spirits, had, apparently, been per- 
mitted, for educative purposes, to obsess, or 
become identified with, a human being. 
Jesus, who is as truly the Saviour of dead 
sinners as of living saints, “crossed over to 
the other side,” for the sole purpose of training 
' these demons; and, inasmuch as every dis- 
cipline of His is remedial, He suffered them to 
1l 
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enter the bodies of the swine, because in His 
deliberate judgment, it was necessary for 
them to taste the depths of degradation by 
being so saturated with the swinish element 
that they could sink no lower, and, in the 
very horror of the experience, awaken to the 
agonies of a repentance which should be to 
them the beginning of an upward and an 
improving life. That incident in the New 
Testament, far from being to me a perplexity, 
is an unspeakable consolation. It assures me 
that the unregenerate departed are, under the 
care of our Lord, who Himself descended into 
Hades to minister to the lost. We have 
known many who have passed over un- 
awakened, “Christ-less, lifting up blind eyes 
to the silence of the skies”; and it is a con- 
sideration, luminous with eternal hope, that 
the missionary activity and remedial resources 
of the Incarnate One will seek them, minister 
to them, perhaps make them for awhile sink 
lower that He may raise them, gradually 
advancing them to higher conditions, ulti- 
mately effecting their moral restitution; and 
on All Souls day every believer should 
earnestly pray for them, blending our spiritual 
dynamics of thought-force with the remedial 
processes of God’s purpose for them, re- 
membering the words, “All souls are Mine, 
saith the Lord.” But as for there being any 
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peril to ourselves from them, all the mischief, 
and all the malice, and all the passions, and 
all the hate of a Hades full of unregenerate 
humanity cannot harm the life consciously 
“hid with Christ in God.” One strong act of 
faith will lift you into that sphere in which 
“they that are with us are more than they 
which are with them,” for “behold, the moun- 
tain was full of horses of fire and chariots of 
fire round about Elisha.” 

So, to-day, for “All Souls,” let us pray, 
“ Almighty God, the Father of the spirits of 
all flesh, in whom all creatures live and move 
and have their being, in whatsoever world or 
condition they be, we pray for the gradual 
amelioration of the condition of our brethren 
who have passed out of this life not knowing 
Thee. Seek them, save them, purify them, 
restore them.” And for “All Saints” let us 
pray, “ We bless Thy holy name for all Thy 
servants departed this life in Thy faith and 
fear, beseeching Thee to give us grace so to 
follow their good examples, that, with them, 
we may be partakers of Thy heavenly 
kingdom.” 
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“‘ Thinkest thou that I cannot now pray to My Father, and 
He shall presently give Me more than twelve legions of 
angels ?””—Mart, xxvi. 58. 


THE unprayed prayer of the Lord Jesus, in 
the Garden of Gethsemane, is not only a 
standing marvel of self-sacrificing love, and 
an example of the voluntary endurance of 
educative pain, it is also a revelation that the 
earthly lives of God’s children are enfolded 
by intelligences invisible, who, under the com- 
mand of God, act as ministers and protectors. 
And this is true of all, because “as He is, 
so are we in this world.” The festival of St. 
Michael and All Angels is a challenge to that 
spirit of materialism which is rather the 
fruit of the pressure and hurry of modern 
life than of any wilful departure from God. 
There is, however, nothing more illogical than 
a materialism which makes the seen the limit 
of the real. 


_. Last Sunday week we heard, in the gospel, 
157 
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our Lord’s celebrated sermon against mate- 
rialism, from the text of the lily and the bird 
—Solomon in all his glory was not arrayed 
like one of these.” Why? Because their 
raiment is organic, like the Lord’s seamless 
robe, woven (the Greek word is “ anothen ”) 
from above, that is from within outwards, 
from spirit to matter; and each plant, from 
the “little flower in the crannied wall” to the 
tallest cedar, is a word of God, or at least a 
letter of the eternal word, and a mystery as 
inexplicable as that of the Blessed Trinity 
itself. The same is true of the great name- 
less nature power, which the intelligences of 
modern electricians are teaching us to control 
and make to do our bidding, and to utilise 
which we are for ever digging up our London 
streets. It is invisible, unnameable, inde- 
finable, except as we make the laws of its 
working, so far as we know them, its defini- 
tion. If the reason has at all grasped what 
it is to exist in this universe of life in which 
God has placed us ; if by the aid of microscope 
and telescope we have discovered how it 
consists of world within world, positively 
palpitating with unseen force; if we have 
discovered how that which looks like bare 
mountain to the untrained eye is to the 
naturalist, as it were, full of horses of fire 
and chariots of fire; if we acknowledge that 
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* Harth’s crammed with heaven, 
And every common bush afire with God,” 

it will be no source of surprise or astonish- 
ment to us that there should be all round 
us, mingling with our lives, sharing in our 
interests and trials, an invisible hierarchy of 
intelligent, influential, ministering life, occu- 
pying some intermediate sphere between the 
human and the Divine. Upon this revelation 
are our thoughts fixed to-day. 

Do not ask me to define an angel; I have 
never seen one. But every painstaking 
thinker knows that those forces in the 
universe, that never have been seen and never 
can be seen, are the mightiest. Read Prof. 
Huxley’s Life. Note the contempt with which 
he repudiates both materialism and atheism ; 
the certainty with which he predicates what 
he calls “the passionless impersonality which 
science shows ,everywhere underlying the 
thin veil of phenomena” (I find it more con- 
venient to call that God), and you will be 
convinced that “not seeing” has no connec- 
tion with “not being.” So intensely suggestive, 
so pre-eminently poetic, is this conception of 
a brilliant host of ethereal intelligences, 
always beholding the face of the Father, yet 
cleaving our atmosphere, grouping round our 
very heads, blending with our worship and 
mingling with our lives, that it is no easy 
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task to disentangle history from legend, and 
to mark the line where revelation is silent 
and where sentiment and speculation begin. 
Christian history, apart from Christian legend, 
is as much a history of the angels as it is a 
history of God and man. The works of 
Christian writers teem with allusions to the 
angels. The monuments of Christian cities 
testify to the ever-existing realisation of the 
office of the angels. I have stood, as have 
countless thousands, on the bridge which 
spans the Tiber by Hadrian’s tomb in the 
City of Rome, and there the eye is at once 
arrested by a colossal statue of St. Michael, 
the Prince of the Angels, surmounting the 
armed battlements of the Castle of St. Angelo. 
It is an impressive scene, calculated to pro- 
mote that condition of mind in which holy 
sentiment comes to deepen faith. More than 
a thousand years ago, upon that memorable 
spot, there knelt in prayer and fasting one of 
Christendom’s greatest bishops, pleading with 
God for the removal of the pestilence which 
was desolating the city that he loved, and 
there seemed to pass before his eyes, dim 
with fasting, weary with prayer and watching, 
a vision of the mighty Prince of the Angels, 
alighting on the summit of the tomb of 
Hadrian, and sheathing a blood-stained sword, 
and from that moment the pestilence was 
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stayed. And as, after the lapse of a thou- 
sand years, you stand upon that hallowed 
spot, the yellow Tiber flowing sluggishly 
beneath you, the ruins of the Eternal City all 
around you speaking of fallen greatness, the 
mighty Basilica of St. Peter rising before you 
like some modern tower of Babel that would 
monopolise the road to heaven, the eye rests 
upon the figure of the Archangel sheathing 
his glittering sword upon the summit of the 
Castle of St. Angelo, and the heart asks, Why 
should that be a legend? Why should that 
be a projection of a morbid and devout 
imagination? Why should it not have been 
the clairvoyance of supernatural ecstacy 
opening the world of spirits? It was no 
unreality when the angel of God, with his 
sword drawn in his hand, withstood the 
prophet Balaam. It was no morbid imagina- 
tion when the angel of God smote with the 
edge of the sword the first-born of the land 
of Egypt. It was no imposture when the 
shining hosts of the army of the Almighty 
smote the Assyrians. It was no deception 
when Gabriel, the King’s messenger from the 
court of heaven, was sent to comfort Daniel 
by the river Hiddekel ; or when he announced 
to the maiden, whom all generations have 
called blessed, that she was to be the mother 
of the Divine Redeemer. But that which 
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reason, tracing life ascending by a series of 
gradations from the amoeba to the man, and 
unwilling to believe in the sudden cessation 
of the gradation, makes probable, revelation 
puts beyond all dispute. The written Word 
from first to last is full of the holy angels. 
It begins with angels, and it ends with angels. 

The foundations of the world in which we 
live were laid, we are told, while the angels 
of God shouted for joy; and when the final 
catastrophe takes place, which will make this 
planet a dead star, it will be done by an 
angel’s hand; for we are told in the Book of 
the Revelation how the angel to whom it is 
given to hurt the earth and the sea is but 
holding his hand till the number of the re- 
deemed is complete. So that probably all the 
great nameless nature powers are angels. 
The visible embodiment of the Divine cha- 
racter in the Incarnation was begun, continued, 
and ended with the holy angels. It is an 
angelic choir that chants the anthem of the 
nativity, “Glory to God in the highest.” It 
is to angels’ care that the Eternal Son is 
beholden when wrestling in His agony in 
Gethsemane; and it was the angels who 
wafthed by His empty tomb, and comforted 
His disciples’ hearts when the cloud received 
Him out of their sight at the ascension. 

Now I contend that this consideration, so 
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far from being unpractical and sentimental, 
ought to be invigorating and restraining. Of 
course, if you are not a clod or a stone, you 
can imagine anything; you can watch the 
sun setting in the gorgeous bed of flame, for 
which the autumn sunsets in London and its 
neighbourhood are, for some atmospheric 
reasons, famous; and as you see the heavens 
flecked with fleecy clouds, tinted with multi- 
tudinous hues, and waving as if endowed with 
life, you can fancy them to be the shining 
legions that the Saviour spoke of in Geth- 
semane. 

But here imagination has no place. It is 
revealed to us as a plain fact that celestial 
beings, beyond our powers of perception, 
have clear and definite relationships with us 
—ministering to us, sympathising with us, 
mourning over our failures, rejoicing over our 
repentances; and the first conclusion from 
the fact ought to be a certain restraining 
sense of high companionship. It is a part of 
the recognised providence of God to influence, 
guide, and educate us in human and visible 
things by human and visible agencies—by 
friends, parents, brothers, and sisters, whose 
presence with us and love for us has been a 
restraining influence; all of us have known 
veritable human angels without whose loving 
are life would have seemed a chaos; and 
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rather than grieve them we have often 
exercised much self-control. It should be at 
least an equally restraining consideration to 
be assured by our heavenly Father that He 
has also surrounded us with loving invisible 
friends, through whom He communicates His 
thoughts and His will, and that He has given 
His angels charge over us, and in their hands 
they shall bear us up. How near I know not, 
but. near enough to bring heaven into our 
very midst; and so keenly and deeply con- 
cerned even with our attitude and appearance 
that St. Paul, in his Epistle to the Corinthians, 
gives directions as to the dress of women 
in public worship, “because of the angels.” 
Moreover, so intimately related to the in- 
dividual is the special angel who is appointed 
as guardian and representative before God, 
that if for any purpose the veil is lifted and 
the angel becomes visible it is in the appear- 
ance of the human being whom he guards. 
So familiar was this fact to the Church of the 
earliest age that when St. Peter knocked at 
the door of the house of Mary of Jerusalem, 
when they all thought he was in prison, they 
said at once, “It is his angel”; and in all 
probability this accounts, too, for the appari- 
tions which have undoubtedly been frequently 
seen of those who have died, or who are at 
the point of death. I was told, by one in 
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whom I have perfect confidence, an incident 
in point. A widow, living in London, had her 
only son in one of the besieged towns during 
the most anxious time of the war. She 
awoke one morning and saw him standing 
by her bed. Her whole thoughts had been 
so concentrated upon him that she at once 
concluded that it was a mental hallucination ; 
but he spoke, and said he had come to tell her 
that that morning in a sortie he had been 
shot through the head, that he had died 
without pain, and that, though all in that 
other life was different from what was com- 
monly thought, all was well and she was not 
to grieve, as they would meet again. The 
next news by heliograph announced the sortie, 
and his name amongst the killed. Perhaps 
it was his guardian, his representative before 
the Eternal God—in other words, “his angel.” 

But, further, this gaze into the spirit sphere 
on St. Michael’s day should help us to realise 
the true dignity of humanity, and stimulate 
us to lift our lives to the standard of our 
privileges. The inference is not the dignity 
of angels, but the dignity of men. These 
ethereal intelligences are our ministering 
attendants. Our fellowship is not with them, 
but with their Master ; they are our ministers 
and His. The thought should enlarge and 
liberate both mind and heart. Shame upon 
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us if we live low, grovelling lives! Honour 
thyself, angel-guarded man—not in the mean, 
contemptible, earthly sense; not after the 
fashion of the Pharisee, who loved the 
homage of men. It gives the real man— 
the man who honours himself because he 
knows his essential nature is God’s essential 
nature—no pleasure to be highly praised by 
men; rather will self-knowledge turn such 
praise into gall for him. But he will honour 
himself, “because of the angels.” And he 
will remember also that some of these 
heavenly beings are described as not haying 
kept their first estate, and, therefore, that 
the common, coarse temptations of the flesh 
are not necessarily the most dangerous; and 
he will strive to guard himself against 
spiritual sins—angels’ sins—self-love, self-will, 
love of praise, abuse of intellectual superi- 
ority, substitution of self for God. Moreover, 
he will shape his service according to the 
pattern of these ministering spirits, and when 
he prays, “ Thy will be done on earth as it is 
in heaven,” he will see that his work for God 
possesses the characteristics of the angels’ 
service, which are, first, intellectual sub- 
mission, together with intellectual aspiration 
—“they desire” to learn the mysteries. 
Secondly, obedience. Amen! Alleluia! obedi- 
ence before praise. Thirdly, it is work con- 
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sciously in the Divine presence, and, therefore, 
full of noble God-like purpose, for they “do 
always behold the face of My Father, which 
is in heaven.” 

It is obvious also that a realisation of the 
ministry of the angels must influence our 
attitude towards our fellow-men, by incul- 
cating an equality that arises from a common 
dignity—not the lying gospel of Socialism, 
but the true gospel of brotherhood. The holy 
angels know nothing of the earthly distinc- 
tions which embitter human lives, and will 
clasp in their arms the soul of Lazarus, the 
diseased pauper of Galilee, and bear him as 
tenderly into the Paradise of God as though 
he were a king. When I have wearied you 
with appeals from this pulpit for volunteers 
to rescue the perishing, to care for the dying, 
to bestir yourselves to fight against the causes 
of the drink-made poverty and _ squalid 
wretchedness of this great city, and you have 
declined to be urged to what you consider 
quixotic deeds and fanatical action, the refusal 
is virtually a reversal of the epigram that 
“fools rush in where angels fear to tread.” 
This is Christian men and women turning 
with disgust from work which angels love 
to do. 

And now to return for a moment to our text; 
the unprayed prayer in Gethsemane teaches 
dj 12 
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‘us that our communion with angels is not 
to be direct, but by prayer to the Father. 
“T can pray to My Father, and He shall give.” 
In the early Church a custom of “worshipping 
angels” arose, which was a form of what is 
now called Spiritualism. Some angels are 
obviously human, such as the angel who 
revealed the Apocalypse to St. John; others, 
like the angel of the annunciation, are 
obviously non-human. To correct this atti 
tude towards the spirits of the air, St. Paul 
wrote the Epistle to the Colossians. The 
apostle calls it a “voluntary humility,” a 
wrong humility, because “we have boldness 
to enter into the holiest through the blood 
of Christ,” and “our communion is with the 
Father, and with His Son, Jesus Christ our 
Lord.” 

Finally, it provides the authority for the 
beautiful collect for St. Michael’s day. We 
need the ministry of angels in life; we shall 
doubly need it in death. Read Newman’s 
“Dream of Gerontius,” which comforted 
Gordon at Khartoum, not for theological 
accuracy—that is not demanded in a poem— 
but for spiritual invigoration, and it will 
throw a reality into the prayer, which I 
suggest should be often prayed by all, and 
always by children, “O Everlasting God, who 
hast ordained and constituted the services of 


HOLY ANGELS 169 


angels and men in a wonderful order, merci- 
fully grant that as Thy Holy Angels always 
do Thee service in heaven, so, by Thy appoint- 
ment, they may succour and defend us on 
earth, through Jesus Christ our Lord. Amen” 
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* Be sober, be vigilant ; for your adversary the devil, as a 
roaring lion, goeth about seeking whom he may devour.”— 
1 Pater v. 8. 


IF it stood alone, how perplexing would be 
this apparent objectifying and deifying of 
evil, especially in its crude conventional trans- 
lation in the Authorised Version. Thank God 
it does not stand alone. It immediately 
follows that grand invitation to plunge into 
the endless changelessness of Omnipotent 
Love: “Casting all your care upon Him; for 
He careth for you.” When the vision of rest 
grows dim; when the hope of victory is 
faint; when “your adversary the devil” is 
triumphant; when tired, depressed, and pessi- 
mistic, just allow yourself to rest for a 
moment on the profound depths of that 
saying, “He careth for you.” The Omni- 
potent cares for me; who, then, cares for 
the devil? 

“ “Your adversary the devil.” Who, or rather 
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what, is this supernatural phantom that 
dominates the history of the world? Itis an 
axiom in human warfare that an essential 
condition of success is to know the strength 
and position of the enemy; the axiom must 
surely be equally true in warfare against in- 
visible powers. So long as our “adversary 
the devil” is projected into a theological 
proposition by tradition, or exalted into a 
luminous demi-god by the splendid imagery of 
a Milton, or anthropomorphised into a Prince 
Rimanes by the powerful imagination of a 
novelist, he will be alternately the object of 
ridicule, terror, or admiration, according to 
the mental mood of the moment. If he is 
taken out of the mythical, the fantastic, the 
poetic, the impossible, and recognised as a 
practical influence in daily life—as a verbal 
accommodation calculated to express that 
educative conflict through which all who live 
to the perfect development of manhood must 
pass—it becomes both reasonable and possible 
for man, as the Son of God, to “resist him, 
steadfast in the faith”; and in resisting, to 
grow, morally, intellectually, spiritually, 
onwards, upwards, heavenwards. 

“Your adversary the devil.” It is not my 
intention, exhaustively, to unravel fact from 
fiction, poetic license and pagan superstition 
from experience and revelation, in con- 
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sidering those forces of sin and seduction 
which have been personified under the con- 
crete terms, “Satan” and “devil.” Two 
popularly accepted theories only I desire to 
allude to. One, the tradition that the Satan 
of the Scriptures is a fallen archangel; the 
other, that he is some powerful anti-God, 
infernally divine, exercising authority inde- 
pendent of the All-Father. I would ask 
whether you have considered. upon how 
shallow a foundation the popular tradition 
of “our adversary the devil” being a fallen 
archangel really rests. Apart from the world- 
wide influence of Milton’s “ Paradise Lost,” 
the whole theory depends upon two ap- 
parently emphatic declarations in the New 
Testament—the one in 2 Peter ii. 4, “God 
spared not the angels that sinned, but cast 
them down to Tartarus”; and the other in 
the sixth verse of the Epistle of Jude, “and 
the angels which kept not their first estate, 
but left their own habitation, He hath 
reserved in everlasting chains.” Now, let me 
emphasise the fact that both these passages 
are quotations from the notoriously apocry- 
phal book called the Book of Enoch. The 
Book of Enoch was unknown in the Hebrew 
Scriptures; it was written in the Hebrew 
language, just before the birth of Christ, 
“during the reign of Herod the Great—a period 
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of peculiar, moral, spiritual, and intellectual 
darkness. It was translated into Greek, and 
found its way into the hands of the early 
Christians ; for a few centuries it was alluded 
to and quoted, and it then disappeared from 
view. One complete version, in the Ethiopian 
language, has been discovered in Abyssinia 
and brought to England, and a copy has been 
deposited in the Bodleian library in Oxford. 
It was translated by the Archbishop of Cashel, 
then professor of Hebrew in the University of 
Oxford, and he says “that the author of this 
book was uninspired will scarcely now be 
questioned by any man.” I mention this as | 
proof that these two passages from St. Peter 
and St. Jude are not a sufficient authority for 
a theory supported by no other utterance in 
Scripture. But our Lord’s own words empha- 
tically contradict the fallen archangel theory. 
Speaking in St. John vii. our Lord says, accom- 
modating His teaching, as He always did, to the 
standard of the day, “He was a murderer 
from the beginning, and stood not in the 
truth.” If this be so, he was certainly not an 
archangel in the beginning. Secondly, what- 
ever may be the place and power of this 
kingdom of darkness and its traditional prince 
it involves denial of the omnipotence of All- 
Fatherhood to believe in the dualistic theory 
which implies Satan’s independence of God. 
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When, in the inspired doxology to the Lord’s 
Prayer, we adoringly cry, “Thine is the 
kingdom, and the power, and the glory,” we 
with one voice deny that absolute good and 
absolute evil can co-exist in the same universe, 
and with one voice affirm that there can be 
only one primal cause, one ultimate authority, 
one supreme power, which is God alone. 
Think what you please of Satan, the devil, 
evil; believe the worst of their subtlety, 
malignity, and power; personify them to the 
utmost; it clears the spiritual air, and simpli- 
fies faith, to be unchangeably certain that the 
thing signified by the words could not be but 
for the determinate counsel and foreknow- 
ledge of the-world’s responsible Father ; could 
not exist one hour apart from His sanction ; 
must be, therefore, for ultimate purposes of 
eternal good; and though now permitted to 
shock, terrify, revolt, educate, chasten, and 
train us, will pass away when its work. is 
done—“in the times of the restitution of all 
things, of which God hath spoken by the 
mouth of all His holy prophets, since the 
world began.” A careful study of the subject 
in the Old Testament will reveal the Eternal 
Father again and again taking upon Himself 
the responsibility for this dark shadow-side of 
creation. You will read such sayings, “I 
create evil, saith the Lord”; “Is there evil 
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in the city, and I have not done it? saith the 
Lord”; “The Lord moved the heart of David 
to number the people ”; “I gave them statutes 
that were not good, saith the Lord, to the end 
that they might learn”; proving that the 
Satan of the Old Testament is the sifter, the 
scourger, the accuser, the testing agent, the 
educator, the drill-sergeant of God’s pupils in 
this school-world of sense and time. It would 
be possible to multiply instances tenfold, but 
I will be content with the quotation of one 
passage in 2 Timothy ii. 25, upon which the 
Revised Version has at last cast, but only here 
in the margin, the light of true interpretation. 
I invite your attention to it, with its marginal 
notes: “If, peradventure, God may give them 
repentance unto the knowledge of the truth; 
and they may recover themselves out of the 
snare of the devil, having been taken captive 
by the Lord’s servant” (marginal reference, 
“by the devil,”) “unto the will of God.” It is 
significant that the powerful intellect of Augus- 
tine, strongly inclined as he was by early 
training to the theories of dualism, recognised 
this deep ultimate truth—that it is only 
indirectly, as the Lord’s servant, that the 
devil could take any one captive. “The devil,” 
he says, “nothing does, nothing can do, unless 
either sent or permitted.” “The temptations 
of the devil,” he says, in another place, “God 
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applies to the good of His saints.” And again 
he says, “The devil, by afflicting, trains us, by 
raging against us, secures and brightens our 
crown.” Whatever, then, may be the mystery 
of the strangely intermingled good and evil in 
God’s world; whatever may be the force of 
the personal accommodations under which 
evil is sometimes represented to us, and 
the apparently terrible preponderance of 
evil over good at times, one thought should be 
ever present with us, one clear, assured, un- 
alterable conviction sustain and comfort us— 
the devil is not independent of God. The 
victory is fixed, certain, appointed from ever- 
lasting. Good shall triumph ultimately, 
everywhere and for ever. Destructions shall 
come to a perpetual end, for “Thine is the 
kingdom, and the power, and the glory, for 
ever and ever. Amen.” 

Now turn with me to the consideration of 
the actual words of the text in this morning’s 
Epistle, “Be sober, be vigilant; for your 
adversary the devil goeth about as a roaring 
lion.” The very shadowiness and vagueness 
of the popular theories of Satan as a mighty 
power, not ourselves, that makes for un- 
righteousness, have weakened our powers of 
resistance, and encouraged us to throw the 
blame of our sins upon some imaginary trans- 
gressor outside of instead of within ourselves. 
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‘‘ Bad as he is, the devil is abused, 
Falsely charged and causelessly accused, 
When men, unwilling to be blamed alone, 
Cast off on him the sins that are their own.” 


Bishop Huntingdon, of Syracuse, U.S.A., one 
of the most deeply spiritual of the divines of 
our generation, in one of his published ser- 
mons, has said: “We need a new theory of 
Satan, more profound and more penetrating 
than the old fables of nursery tradition give 
us, more in accordance with the spiritual 
insight gained under our Christian culture. 
This power of evil that besets us; this com- 
pound force of passion and materialism, sel- 
fishness and appetite, unhallowed ambition and 
unspiritual flesh, is not a less fearful, but a 
much more terrible, because a more cunning, 
adversary than the old imagery represented 
it. Whatever Satan may have been to the 
superstitious fears of ruder ages, to try the 
temper of our century he takes on the ad- 
dress of a courtier, the self-possession of a 
man of the world, the royal dignity of a 
prince, the beauty of a seraph, and the 
manners of a gentleman.” Under these words 
lies the real truth, so far as you and I are 
concerned. The true devil, against whom we 
have to be sober and vigilant, is within man; 
is carried about within the human heart. He 
is the animal part of human nature, the 
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devilish within; the power in ourselves that 
makes for unrighteousness; the lower affec- 
tions, thoughts, and appetites, by resisting 
which we can alone become moral beings. 
“TI find,” says St. Paul, “another law in my 
members warring against the law of my 
mind.” “Nothing,” says our Lord, “entering 
into a man from without can defile a man; 
for out of the heart proceed evil thoughts, 
murders, adulteries,” &c. The history of what 
is called the Fall, divested of its attractive 
robes of allegory, represents man preferring 
the outward to the inward, the apparent to 
the real, the temporal to the eternal, the 
selfish to the God-like. And this is the devil 
conquering man. 

The very words “Satan” and “devil” in 
Greek are not names, but nouns, denoting a 
certain kind of character. Satan is “adver- 
sary ”; devil is “slanderer.” In the Ist Epistle 
to Timothy, “not slanderers” is diabolot. In 
the 2nd Epistle, “ Men shall be lovers of their 
own selves, false accusers,” the word is 
diabolot, “devils.” So also when he says, 
“Speak, that the aged women be not false 
accusers,” the word again is diabolot, “ devils.” 
And it is specially to be noted that the very 
words of the text in the epistle for this 
morning cannot, without doing violence to 
their meaning, be interpreted as applying to 


-182 “FOLLOWING ON TO KNOW” 


any devil but human devils. The Epistle is 
specially written to warn the Christians how 
to live and act, that they might, so far as 
possible, escape the accusers in the persecu- 
tions which were about to break upon them. 
If you will translate St. Peter’s words, with- 
out reading mythology into them, they are: 
“ Be sober, be watchful; because your adver- 
sary the accuser, the man who will impeach 
you as a Christian before the Roman tribunal, 
as a roaring lion, goeth about seeking whom 
he may devour.” 

Here, then, is the lesson for to-day: Be 
self-controlled, be watchful; for the kingdom 
of hell, like the kingdom of heaven, cometh 
not with observation, neither shall they say, 
Lo here, or lo there, for behold the kingdom 
of hell is within you. Our Lord called Judas 
a devil, and Peter a Satan, because within 
them were the qualities described by the 
words. Every human being who tempts 
another is a devil, and an aggressive devil; 
for what is temptation? Reason, religion, 
and philosophy agree that temptation, for its 
full fruition, requires the tendency or appetite 
within, and the stimulus or provocation of 
the tendency applied from without. Just so 
far as in the ordinary course of daily life we 
provoke another to anger, induce another to | 
lie, encourage another to avoid a duty, flatter 


YOUR ADVERSARY THE DEVIL 183 


and arouse for selfish purposes another’s 
vanity or another’s ambition, we are acting 
as a devil to that one; surely there are so 
many devils on earth that there is no need for 
any elsewhere. They who strive once more 
to drag down the reformed drunkard to his 
wallowing in the mire—the villains who make 
it a positive object in life to pour into inno- 
cent ears the foul leprosy of their own filthy 
imaginations, and to lure unsuspecting sim- 
plicity to utter ruin—they may be men of 
reputation, statesmen, clergymen, accom- 
plished, refined, beautiful as Milton’s Satan, 
but they are devils nevertheless, real, unadul- 
terated, material, visible devils. But the 
devil from outside would be powerless with- 
out the devil within—the yielding heart and 
the perverted will—to act upon. The sinless 
One suffered, but never wavered, because 
there was nothing in Him to correspond with 
the temptation. The imperious demands of 
our animal nature represent the devil, whom 
we are to resist, steadfast in the faith. 

The faith! What faith? Not mere conces- 
sion of the understanding to the propositions 
of a creed, but the eager affirmation of Divine 
Sonship ; the firm grasp by the affections of 
the living Saviour within you, as the potency 
who makes God accessible, and manifests the 
Father to the world—the Being who has 
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embodied Himself in human flesh, that He 
may convince us that the kingdom of heaven 
is within us, and that the Divine leaven will 
work within us to do His will. The love of 
self is “our father, the devil,” in the sense 
that “the wish is father to the thought ”—the 
begetting principle of corruption. But the 
Father of our immortal spirits is the Creator 
of the universe. Faith, intelligent faith, in 
Him who has sought us in the Incarnation, 
and Himself hath suffered, being tempted, 
that He may be able to succour them that are 
tempted—faith in Him; trust in Him; look- 
ing unto Him; is the whole armour of God. 
In that faith, clad in that armour, resist the 
self-devil, and he will flee from us—that is, 
his influence will grow weaker and weaker 
until conduct is transfigured, and nature re- 
generated, and character formed, and so 
heaven attained. 
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BALAAM’S ASS 


“The dumb ass speaking with man’s voice forbad the 
madness of the prophet.” —2 PrrTsr ii. 16. 


IT is irreverent to meet the difficulty of the 
story of Balaam’s ass with frivolous jest on 
the one hand, or on the other hand with 
the argument that the same God who made 
the throat of an ass could also make that 
throat to speak. Doubtless He could, but 
only at the cost of violating His own law 
of universal order; and yet this story is 
solemnly recorded in the immortal literature 
of God, and quoted by St. Peter as an acknow- 
ledged and undeniable fact. Personally I see 
in it not an unnatural and rather grotesque 
interference with the invariable laws which 
govern the construction of animal bodies, but 
a revealing of the nearness of the unseen 
world, a witness to the supersensuous realities 
by which we are surrounded, a glimpse into 
the sphere underlying all natural forces and 
to which the natural eye is closed. The key 
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which to me unlocks the problems of life is 
the fact that God alone*is responsible for the 
existence of the human race, and that He has 
a predestined purpose concerning it; that the 
human race has “come forth from the Father 
and come into the world”; that again, after 
education, it will “leave the world and go 
unto the Father”; that the words recorded in 
Ezekiel xxvi. 13, of the Prince of Tyre, are 
applicable to the whole human race: “Thou 
hast been in Eden, the garden of God; thou 
wast perfect in thy ways from the day in 
which thou wast created, until iniquity was 
found in thee.” Accepting as divinely true, 
though allegorically expressed, the Bible story 
of Eden, the Paradise lost, it is clear that in 
that “ Paradise-condition,” when the race was 
abiding in the Eden life, mental communica- 
tion was open between man and God, and 
between man and the animals other than 
man, of a kind not existing now. The bring- 
ing of the different species of animals to 
Adam, to see what he would name them, the 
search amongst them for a helpmeet fit for 
him, the communications recorded between 
the serpent and Eve, all are proofs of this 
open communication. Not, of course, through 
the throat and the ear; not by vocal articula- 
tion and aural hearing (you cannot imagine 
God, who is Spirit, speaking to Adam and 
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to the serpent through a larynx and a vocal 
chord such as we possess in this earth con- 
dition), but by feelings and thoughts commu- 
nicated directly from one to the other by 
the kind of process by which animals now 
communicate with one another, which may 
be called transference of the intuitions. This 
was evidently the Eden state before what is 
called the Fall. When man, through trans- 
gression, was expelled from the Eden state, 
and, in the coarser covering of a flesh body, 
commenced the life of labour and education 
on this earth (in other words, when he is 
born into this world), this mode of commu- 
nication is lost. A veil of silence, of apparent 
enmity, of ° difficulty of communication, of 
altered relationship between man and God, 
and man and the lower animals, is the result 
of what is called the Fall. 

Somehow, and in some measure, the 
animals other than men are sharers in this 
so-called “fall.” St. Paul says the “ whole 
creation groaneth and travaileth together in 
pain,” partly, perhaps, because in the counsels 
of God these sensitive fellow-creatures were 
necessary to man in this earth sphere ; and it 
is remarkable how our lives are intertwined 
with theirs, how they minister to our sus- 
tenance, and comfort, and clothing, and food, 
and amusement; partly, perhaps, for a deeper 
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reason. Canon Liddon once said, from the 
pulpit of St. Paul’s Cathedral, that the lower 
animals had a moral nature, and something 
which corresponded to moral good and evil 
in man. Why not? And if so, and if for | 
purposes best known to God only the whole 
human race fell in one representative, the 
allegorical Adam, what is there illogical in 
supposing that the whole animal race fell in 
one representative, the allegorical serpent 
that tempted Eve? To those who love the 
animals other than man, there is consolation 
in the thought that they share in the effects 
of the Fall, for in that case they share also 
in the redemption wrought by the Christ. 
When we consider the mysterious anguish 
which abounds in the animal world, it is 
consoling to believe that these beautiful, 
patient, much-suffering, pre-eminently useful 
fellow-creatures of ours will enjoy a com- 
pensation equivalent to the wrongs they have 
endured for our sakes on this earth. They 
were man’s companions in Paradise once ; 
they are sharers in man’s painful earth educa- 
tion now; why should they be excluded from 
man’s Paradise hereafter ? 

Now, if what I have said be true—and I 
believe that it is true—if it were the will of God 
that an animal should speak to a man, how 
should we expect that this would be done ? 
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It would not be necessary, surely, to effect 
this by the fantastic exhibition of the larynx 
of the animal articulating human words. It 
would only be necessary that there should 
be a momentary restoration, by Divine power, 
both to the man and to the animal, of the 
mode of communication existing between 
them in the Psychic condition of the Garden 
of Eden, and that this should be expressed 
in ordinary phraseology as “the dumb ass 
speaking with man’s voice,” is no more than 
when we say the sun has risen, when in 
reality we mean that the earth has revolved. 
Another evidence, to my own mind, that this 
momentary restoration of the Eden state was 
the case in the present instance, is the entire 
absence of surprise on the part of Balaam. 
If a human voice had literally sounded from 
the throat of the ass upon his human ear, 
amazement would surely have confounded 
him; but he enters into the conversation as 
a matter of course, without the least astonish- 
ment, acting as we should expect him to act if 
flesh hindrances were removed, and a lost but 
well-remembered intuition re-awakened. 
What was it, then, that was awakened in 
Balaam when, as we are told, his “ eyes were 
opened,” and he saw an angel stopping his 
path, and found communication with the 
animal creation? I believe it to have been the 
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awakening of the slumbering Eden memory. 
Plato called this the doctrine of anamnesis 
or remembrance. Professor Blackie, a reve- 
rent thinker, says “the present terrestrial life 
carries within itself a sleeping memory of a 
higher celestial life which has preceded it, and 
our whole process of knowing and feeling on 
earth may, without stretch of metaphor, be 
most aptly compared to a gradually awakened 
reminiscence.” 

The spiritual awakening called conversion 
has always seemed to me to be, in like 
manner, the finger of God touching some 
hidden chord, awakening some long-forgotten 
memory, appealing to some far-back promise, 
some consciousness of eternal things experi- 
enced, perhaps, in some pre-existent state. 
This, awakened by the power of God for a 
special purpose, was, I believe, that which 
happened in the case of Balaam, and the 
beast of burden which he rode, laying open to 
him, for the moment, spheres of being that 
are ordinarily hidden by the veil of the flesh; 
enabling the thoughts and feelings of the 
animal to be conveyed to his opened spiritual 
sense in so clear a manner as to come to 
him as words, and justify the expression in 
ordinary human language, “the dumb ass 
speaking with man’s voice forbad the mad- 
ness of the prophet.” 
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And what, it may be asked, is the value to 
us, in our busy world-life, of such a thought 
as this? I reply, first, any truth that affects 
conduct is practical, and it would lessen the 
sum of animal misery in the world if our 
conduct towards these, our humbler fellow- 
creatures, were regulated by the conviction 
that they are not excluded from the loving 
purposes of God; that, although, as St. Paul 
reminds us, God doth not care for oxen as He 
cares for men, still He cares for them; that 
not a sparrow falls to the ground without the 
Father. 

“That nothing walks with aimless feet; 
That not one life shall be destroyed, 


Or cast as rubbish to the void, 
When God hath made the pile complete.” 


I reply, secondly, this theory of the awaken- 
ing of the Eden memory provides us with 
motive for action and assurance of success in 
all rescue work. For it implies that there is, 
even in the most degraded, an inner ego—a 
hidden life—a home memory—which can be 
awakened, and to which it is possible and 
reasonable to appeal. Deep within, below all 
self-will and evil, lies hid the germ of Divine 
immortality, the occasional faint stirrings of 
which are God’s promise of a higher man- 
hood, a nobler womanhood. Behind the 
physical is enshrined the inmost. God can 
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awaken it, and often does awaken it, through 
human means. Amidst the social demorali- 
sation, perverted morality, and national 
deterioration, inseparable from life in our 
great cities, there is one class of social out- 
casts, belonging to the weaker but nobler sex, 
which calls for our profoundest pity. There 
are many social wrongs which tend to feed 
and foster this cancer in our national life— 
notably, the inadequate remuneration for 
women’s labour; the multitudinous tempta- 
tions to deaden the misery of life and stimu- 
late the weary frame with intoxicating drink; 
the vile Pharisaism which condones fornica- 
tion in one sex and mercilessly condemns it 
in the other. These causes conduce to swell 
the ranks of a class of women whose lot, in 
the majority of instances, is one of indescri- 
bable misery. In Westminster there aremany 
such; and a year ago it was arranged that 
the Westminster parishes should combine to 
provide a band of rescuers, who should devote 
themselves wholly to seeking and saving these 
lost ones. 

These rescuers are acting on our behalf. 
They are interpreting and carrying out the 
instinct of rescue in each one of us. We all 
have that desire to save others. It is part of 
our equipment as children of God; it is a 
tendency directly hereditary from our Father 
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in heaven ; it is the divinely appointed anti- 
dote to the vices inseparable from dense 
populations. And you and I, who are unable 
to exercise this ministry ourselves, are in duty 
bound to strengthen and empower our repre- 
sentatives, who are faithfully and lovingly 
feeling after, and often finding, the hidden 
Divine nature in these wronged and saddened 
ones. 

And I reply, thirdly, any line of truth that 
leads us above materialism, that makes us 
think, that encourages the imagination to 
pierce the world’s cobwebs, that forces us to 
remember that we are enwrapped by the super- 
natural, is helpful and stimulating. A human 
life lived only in the seen and felt, with no 
‘sense of the invisible, is a fatally impoverished 
life, a poor, blind, wingless life—a life lower 
than the life of Balaam’s ass, for she, though 
a humble burden-bearer, could at least see the 
angel of the Lord. But to believe that ever 
around us is a whole world full of spiritual 
beings ; that this life, with its burdens, is but 
the shadow which precedes the reality ; that 
here we are but God’s children at school; is 
an invigorating conviction, full of hope, produc- 
tive of patience and fruitful in self-control. And 
this is peculiarly the thought of the great forty 
days, as they are called, the period between 
the Resurrection and the Ascension, through 
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the commemoration of which we are passing 
now. “God, who at sundry times and in 
divers manners hath spoken aforetime unto 
the fathers by the prophets” (and it is one of 
these “divers manners” that is recorded in 
the history of Balaam), “hath in these latter 
days spoken unto us by His Son.” The aim 
and object of these appearances of the Risen 
Christ to His disciples, His sudden presence 
amongst them and as sudden departure, 
fading from their sight into the viewless air, 
were intended to wean them, and us, from 
our earth groping, and teach us that His pre- 
sence is not dependent on space or time; that 
the earth-veil of our flesh senses alone hides 
from us the presence of our Lord, unseen 
yet ever near, closer than the air we breathe. 

I pray that we may believe it, and live it. 
Now, while “the shades of the prison house” 
are around us, it must be an effort of the will; 
it can gain intensity only by practice. It 
must be strengthened by prayer, the blessed 
Sacrament, concentration of thought, active 
work for God. Before long, school-time will 
be over ; the holiday of Paradise will come; 
the memory of the old home will be re- 
awakened ; and human eye hath not seen, nor 
human ear heard, nor can the human mind 
conceive, what our Father hath prepared for 
us there. 
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“The creature was made subject to vanity, not willingly, 


but by reason of Him.” 
“The creature shall be delivered from the bondage of 


corruption.” 
‘The creature waiteth for the manifestation of the sons 


of God.” —Row. viii. 20, 21, 19. 


ASSUREDLY these are three amazing pro- 
positions. No other teacher in the world’s 
history has advanced anything like them. 
The first is explanatory; the second is pro- 
phetic; the third is ethical. 

The first is explanatory—“by reason of 
Him.” So the supreme vital intensity, the 
generative, causative energy behind the 
universe, with its myriads of planets, suns, 
and heavens, is individual; is definable under 
the personal pronoun—things are “by reason 
of Him.” This inspired declaration rescues 
the thoughts of men from the dilemma of 
those who would strive to account for the 


universe without an originating mind. It also 
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rescues the thoughts of men from the vague- 
ness of Pantheism, by the assurance that 
this originating mind, the pulsation of whose 
creative vitality, through all things, con- 
stitutes the pulse of life in all things, is not an 
abstraction, but a universally diffused In- 
dividuality, whom we are justified in address- 
ing through the personal pronoun. It is not 
too much to claim that this proposition of 
St. Paul has, in our day, received, indirectly, 
the sanction of the most recent science. The 
clear-cut question, which at one time divided 
scientific materialism from religious theism, 
was this: Is organisation the cause of life, 
or is life the cause of organisation? Scientific 
research has unhesitatingly declared that life 
is the cause of organisation. Ommne vivwm ex 
vivo. Spontaneous generation has been 
proved to be a myth. “If,” said Professor 
Huxley, “the hypothesis of evolution be true, 
matter once originated.” Obviously ; therefore 
Darwin and Wallace have given the death-blow 
to scientific materialism, because evolution 
can never exceed involution, and involution 
implies an involver, and an involver, though 
possibly too vast to be cognisable by the 
intelligence of man, must be individual; so, 
“by reason of Him” is now a _ philosophic 
induction based on scientific research. And 
it is to me, I confess, eminently consoling, 
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in an age of criticism, to note how constantly 
the affirmations of Scripture are vindicated by 
the intelligence of thinking men, who “ prove 
all things,” and even contribute solutions to 
some riddles suggested, but not answered, 
in Scripture. Consider, for example, the 
four great suggestions in the poem called the 
*“ Book of Job ”— 
1. Can a man by searching find out the 
Almighty ? 

2. To know the weight of the winds. 

3. He hangeth the earth upon nothing. 

4. Canst thou send lightnings, that they may 
go and say unto thee, Here we are ? 

How these questions suggested themselves 
to the author of this poem is a mystery; but 
the fact is that the physical investigators, 
in their earnest search for first principles, 
in spite of discouragement, hostility, some- 
times even excommunication, have answered 
them all. 

Can a man by searching find out the 
Almighty? “Yes,” replies W. B. Carpenter, 
the father of mental physiology, in his 
lecture, “The Mind behind Nature”; and 
Bacon, Butler, Galileo, and a thousand others 
say “ Amen.” 

To know the weight of the winds. “Yes, 
we know the weight of the winds,” replies 
Torricelli, as he enriches the world with his 
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invention of the barometer, and every 
meteorologist of the world cries “ Amen.’ 

He hangeth the earth upon nothing. 
“Yes,” replies Newton, with his discovery 
of the law of gravitation, “we have proved 
scientifically the truth of the statement.” 

Canst thou send lightnings, that they may 
go and say unto thee, Here we are? “Yes,” 
reply Faraday, Kelvin, Preece, Marconi, and 
the rest, “we have harnessed the lightning, 
and we send it where we will, even across 
the Atlantic.” 

Thus have earnest and laborious investi- 
gators tested, analysed, proved, till they have 
arrived, by different roads and with diffe- 
rent phraseology, to the same proposition— 
“Things are by reason of Him; though to 
us, as men of science, the mystery of the 
‘Him’ remains insoluble.” Thus God builds 
His Temple in the hearts and brains of men, 
sometimes even on the ruins of the inadequate 
conceptions of the theologians. Thus does 
the universe, with all its problems, come 
under the law of what Emerson calls the 
“beautiful necessity.” In this way the first 
proposition is explanatory. By it the riddle 
of the existence of matter is solved, and the 
true philosophy of life is suggested; and 
science, working slowly up through the 
correlation of forces to the necessary intelli- 
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gence and unity of the primal cause, endorses 
the proposition—things are “by reason of 
Him.” 

The second proposition is prophetic—“ the 
creature shall be delivered.” Though there 
is a sense in which prophecy may be said to be 
beyond the sphere of direct science, it would 
be an error to say that science is not pro- 
phetic. Science does prophesy, on the same 
terms as the prophets of the Scriptures 
prophesy, for science prophesies when it 
knows. For example, it prophesies the 
precise day and hour, one hundred years in 
advance, when there will be a transit of 
the planet Venus; or when Donati’s comet 
will again be visible. It prophesies, because 
its calculations are based upon an intimate 
knowledge of the several planetary move- 
ments working towards a preordained end. 
This is how the Holy Spirit prophesies 
through the mouths of men, and this glorious 
prophecy, “the whole creation shall be 
delivered,” meets with the categorical im- 
perative the whole problem of moral evil; 
for, first, it defines the relationship between 
humanity and Emerson’s “beautiful necessity” 
—St. Paul’s personal pronoun. It says, “the 
creature was made subject to vanity, not 
willingly, but by reason of Him.” If we 
believe it, we at once see the world and 
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its problems, the conflict with evil and pain, 
the misery and sorrow around and within 
us, with new eyes, from a new standpoint. 
As the name of the “beautiful necessity” 
is Love, when we tremble at the hideous 
misery of the world, and the dread possibilities 
of evil in our own hearts, an Almighty arm 
is thrown around us, an Omnipotent Fatherly 
voice says, “‘Fear not, only believe’; you 
are not the victims of chance; you are here 
by My act, without your consent; in the 
midst of a complicated system of training, 
correction, and recovery, which could not 
have been otherwise, or it would have been 
otherwise. Be brave; play the man; love 
and trust the ‘beautiful necessity’; ‘all 
things work together for good.” And then 
comes in the prophecy, “the creature shall 
be delivered”—a prophecy of precisely the 
same character as the prophecies of science, _ 
because based upon knowledge, based upon 
the perfect knowledge of God of the inter- 
action and equipoise of millions of circum- 
stances and incidents now hidden from 
us, but a prophecy which is unconditional, 
irrefragable, dogmatic. The Responsible 
Father of the world says “shall,” and, there- 
fore, moral evil, and its inevitable con- 
sequences of groaning and travailing, cannot 
be unending without contradiction to the 
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truthfulness or obliteration of the omni- 
potence of the “beautiful necessity ”—the 
personal pronoun behind the universe—the 
* Abba Father” of poor, blind humanity. 

The third proposition is ethical — “the 
creature waiteth for the manifestation of 
the sons of God.” The “shall” of the “beauti- 
ful necessity” is certain; no power on earth 
or elsewhere can ultimately prevent its fulfil- 
ment; but the method and the time of its 
fulfilment has been made dependent upon the 
manifestation or shining forth of the sons 
of God. What does this mean? It means 
that the glorious assurance that our lives are 
enclosed in the “shall” of God is not to take 
the fight out of us. It means that the essence 
of recognised sonship is service to all that 
God has created. It means that salvation 
is inseverable from helpfulness. It means 
that the whole creation is groaning for 
Christians te live their creed. It means that 
the restless sobbing of a world steeped in 
selfishness, cruelty and blindness waits for 
the Christian Churches to arise in power, 
with the zeal of the old Puritan confessors, 
against the gigantic curses of life, such as 
the miseries entailed by war; the passion for 
gambling, with which English national life 
is honeycombed; the surrender to the man- 
destroying drink system, through which “our 
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city children soak and blacken soul and sense 
in city slime”; and other countless and 
nameless vices. It means that whoever pro- 
fesses and calls himself or herself a Christian 
is solemnly pledged to apply to the social 
sores of so-called civilisation the cleansing, 
sanctifying, healing power which has renewed 
his or her own inmost being. 

It means all this—but it means more. It 
extends further. Who ventures to limit the 
explanation, the prophecy, the ethics of these 
inspired propositions to the human race? 
The human race does not constitute the 
numerical majority of this whole creation, 
which is groaning and travailing in pain. 
There are millions of living creatures other 
than man on this planet. This earth is made 
a veritable hell to the animals used by man 
for his commerce, his conflicts, his recreations. 
No tongue can describe the anguish of the 
animals in the South African war. In a 
private letter from Somaliland, I learn that 
our failure there is entirely owing to defective 
transport; and the condition of the over- 
driven, starved, badly saddled transport mules, 
with holes in their backs large enough to 
insert a man’s fist, is described as pitiable 
in the extreme. The horrors of slaughter- 
houses, cattle trucks, and transport steamers 
confound and sicken us. I suppose if we 
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really knew a hundredth part of the agony, 
we should rather starve than profit by it. 
This aspect of the question is, perhaps, too 
difficult for clear solution, for it does seem 
that these are to die that man may live. 
The “by reason of Him” helps me here. 
Though I have no explanation of the “ why” 
of things, I remember that He who is respon- 
sible for the universe is wise and good, and is 
not a spectator merely, but a partaker in the 
suffering of the creation in which He has 
expressed Himself; but of one thing I am 
certain, that, in its measure, God’s image 
shines in these animals other than man, and 
that it is as much, if not more, our duty to 
protect them from preventable suffering as 
to shield a human child from cruelty. St. 
Paul clearly claims, not for men alone, but 
for all living creatures, both this Divine 
authorship of physical pain, “by reason of 
Him”; and the glorious restoration, “shall be 
delivered”; and John Wesley, in his cele- 
brated sermon, “The Great Deliverance,” 
based upon this passage in Romans viii., 
applies the whole passage to our fellow- 
creatures, whom we call the lower animals. 
Personally, I believe in the continuity of 
the individuality of what are called the lower 
animals, after the phenomenon called death. 
The contrary belief is based upon two well- 
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known passages in Holy Scripture, both of 
which are mistranslations. The one is the 
expression “the beasts that perish,” which the 
best scholars declare to mean only “beasts 
that are irrational”; the other is the passage 
in Eccles. iii. 20, which speaks of the spirit of 
man going upwards and the spirit of the beast 
going downwards. The Revised Version has 
corrected the mistranslation into “Who knows 
whether the spirit of the man goeth upward, 
and the spirit of the beast goeth downward ?” 
It is an example of the bitter irony of the 
pessimist who wrote Ecclesiastes—he is urging 
that there is no difference between men and 
animals; that both appear to be annihilated 
at death. If it is an argument against the 
immortality of the lower animals, it is equally 
an argument against the immortality of man. 
Luther, Wesley, Toplady, Cowper, Southey, 
Bishop Butler, Keble, Pope, Dean Alford, 
Charles Kingsley, Dean Stanley, and hun- 
dreds of learned and deeply-thinking persons, 
have expressed their conviction that we 
shall meet our dear and true friends of 
the creation other than human in another 
world. 

As the unmerited sufferings of animals 
are, to very many, the greatest trial to their 
faith in Divine love, it is well to be convinced, 
with Tennyson— 
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“That nothing walks with aimless feet— 
That not one life shall be destroyed, 
Or cast as rubbish to the void— 
When God hath made the pile complete.” 


Mr. Matthew Arnold’s sweet dirge upon the 
grave of his dachshund Geist, finds an echo in 
the hearts of all philosophic theologians— 


“ That loving heart, that patient soul, 
Had they indeed no longer span 
To run their course, and reach their goal, 
And read their homily to man? 


That liquid melancholy eye, 

From whose pathetic soul-fed springs 
Seemed surging the Virgilian cry, 

The sense of tears in mortal things. 


That steadfast, mournful strain, consoled 
By spirits gloriously gay, 
And temper of heroic mould— 
What! was four years their whole short day?” 


We answer, No; for as Oliver Wendell 
Holmes wrote— 


‘© T will not doubt that He is better than our fear, 
And will not wrong the least, the meanest of created 


things.” 


Suppose, however, there are some who pre- 
dicate annihilation for the lower animals 
at death ; the obligation upon them to come 
to the rescue of their less favoured fellow- 
creatures is intensified a thousand-fold. If 

15 
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the poor, brief, suffering, misunderstood lives 

of these dear animals are only a fleeting 
atom of the present; if physical death is to 
be the end of their existence ; in the name of 
all that is merciful let us labour for them, 
that they may enjoy this brief life uncursed 
by needless cruelty. But whatever you may 
believe about their future, I plead for them 
that you will help to shield them, first, 
from the thoughtless cruelties of ignorance ; 
secondly, from the senseless cruelties of 
fashion ; thirdly, from the thoughtful bar- 
barity of science. Our duties as to the first 
may be fulfilled by constant watchfulness as 
we move in the world, by courageous cham- 
pionship of every ill-used animal. As to the 
second, the senseless cruelties of fashion, these 
are multitudinous ; they include pigeon shoot- 
ing out of traps, the disgusting massacre of 
tame pheasants, the worrying to death of 
domesticated deer turned out of a cart, the 
tearing to pieces of rabbits in enclosures from 
which they cannot escape, the torture of 
sensitive and highly bred horses with gag 
bearing-reins, the slow bleeding to death of 
calves, that the flesh may be white; the 
criminal sacrilege of decorating women’s 
heads with the glittering beauty of tropical 
birds, and, still worse, with the aigrettes, as 
they are called, which are the nuptial orna- 
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ment of the small white heron, and only 
obtainable during the breeding season. Every 
separate aigrette in every woman’s bonnet 
represents suffering too hideous for descrip- 
tion. Each bird in full plumage only provides 
one-sixth of an ounce of plume feathers; and 
as one firm in London alone sold over 12,000 
ounces in one season, some conception may be 
gained of the amount of this brutal, wanton, 
cruel slaughter, to pander to ridiculous fashion. 
Against all these cruelties it is our duty cease- 
lessly to protest. 

I restrain myself from expressing my mind 
fully as to scientific cruelty. I content my- 
self with saying here, that if all that is 
claimed by vivisectors were true—and I 
absolutely disbelieve it—the noblest attitude 
would be to refuse physical benefit obtained 
at the cost of secrets stolen from other lives 
by hideous torture. The greatest philan- 
thropist of our century, whose statue stands 
by the west door of the Abbey, Lord Shaftes- 
bury, once said, “I would rather be, before 
God, the poor victim in the torture trough 
than the vivisector beside him.” 

I have, of course, a definite purpose in 
widening, to-day, the proposition of St. Paul. 
The fourth Sunday after Trinity is, by 
common consent, “Animal Sunday.” I desire 
that we shall send a contribution to the 
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R.S.P.C.A.* I have a special interest in 
this society. In 1824 Mr. Martin, of Galway, 
brought forward the Act of Parliament upon 
which the society is based, and William 
Wilberforce carried it through the House 
of Commons. Owing to the ceaseless labours 
of this society, outrages upon animals are 
becoming less frequent every day. The 
society works both by punishment and 
education. It has convicted and punished an 
average of over 8,000 offenders annually ; 
it disseminates hundreds of leaflets and 
pamphlets throughout the schools; and it has 
organised an essay competition, in the 
metropolitan schools, so successful that this 
year the essayists number 244,827 amongst 
scholars and 3,760 amongst teachers. To 
continue this work and to enlarge it, money 
is urgently needed. 

In conclusion, the Epistle for to-day sums 
up the responsibility and the duty in the 
one sentence, “the earnest expectation of 
the creature waiteth for the manifestation 
of the sons of God.” Not, observe, for their 
existence. Divine sonship is everywhere. It 
is its manifestation that is wanted. Let 
but consciousness of Divine sonship arise 

* The address of the Secretary of the Royal Society 


for the Prevention of Cruelty to Animals is J. Colam, Esq., 
105, Jermyn Street S.W. 
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within the human heart—the same Divine 
sonship which in Jesus stooped to identifi- 
cation with the most degraded; the same 
Divine sonship which so believes in the 
immanence of God that it can say :— 


‘God of the granite and the rose, 
Soul of the sparrow and the bee, 
The mighty tide of being flows 
Through all Thy creatures back to Thee.” 


And many dark abominations, under which 
the creation now groans and travails, will 
be swept from the face of the earth; the 
world will, be happier, hearts will be holier, 
redemption will be nearer, communion with 
God will be clearer, for 


‘He prayeth well who loveth well 
Both man and bird and beast; 
He prayeth best who loveth best 
All things both great and small; 
For the dear God who loveth us, 
He made and loveth all.” 


* 
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